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Author’s Note 


This book contains extremely painful but true accounts of outrageous 
and shocking sexual abuse encountered by the adivasi women of 
Thirunelly, also known as the ‘Dakshin Kashi’, and its neighboring 
villages in Wayanad district of Kerala. The incidents narrated here 
are the ones that I came across and sometimes got unintentionally 
caught up with while working as a journalist and news reporter of a 
Malayalam daily in the eighties. At that time, it was almost impossible 
for me and my friends working in the same field, to maintain ajournal- 
istic balance or detachment usually associated with news reporting 
because the unbelievable misery faced by these adivasi women was 
so emotionally traumatizing. The scale of this tragedy was beyond 
measure. Paradoxically, it is precisely the detachment or rather the 
indifference shown by the public, administrators as well as the judi¬ 
ciary that forced us, few local journalists, to support the victims as 
well as to disclose the identity of the criminals involved in this shame¬ 
ful activity. The intentional ignorance shown by the people in authority 
also compelled me to depend on the evidence or statements given by 
the victimized women rather than on the official reports for my work. 

In spite of being threatened and intimidated, my journalist friends, 
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the late K. Jayachandran and V. G. Vijayan took this campaign for¬ 
ward. Ironically even I was fortunate enough to go to court for almost 
four years because of a complaint given against me by one of the 
accused in the sexual harassment cases for one of my stories! Un¬ 
doubtedly it was because of K. Jayachandran’s uncompromising and 
daring journalistic activity that at least some adivasi women, includ¬ 
ing adiya woman ‘Machi’, were saved from further harassment and 
even from death. 

Though we parted and went our ways, even a decade later similar 
stories of sexual harassment and persecution of adivasi women kept 
on appearing in the newspapers almost every day. It was in this con¬ 
text that we thought of making a documentary film. Once again it was 
K. Jayachandran himself who put forward the idea. In 1997 ‘Silent 
screams: A village chronicle’ became a reality when longtime friend 
and human rights activist, Jose Sebastian, who had supported the 
rights of adivasis through several agitations, took up the production 
work. 

The tragic and heartrending life settings of these women that we wit¬ 
nessed while making the film was emotionally distressing not just for 
me but for the entire crew. Even though our cinematographer K. G. 
Jayan kept on reminding me that such emotional involvement would 
affect the objectivity of the film, it definitely did influence the filming 
in many ways. In fact it is this sensitivity that decided the creative 
structure and different levels of expression of this documentary film. 
However I do not feel guilty about it now because I am sure in future 
any other film maker would be able to make a better film on the same 
topic without giving in to such emotions and sentiments. My failure 
as a documentary film maker was inevitable in front of the heartache 
and helplessness of these women who are the actual physical em¬ 
bodiments of misery and despair. 

Though it’s been more than a decade since the documentary was 
made, the sexual exploitation and harassment of these poor women, 
labeled the adivasi unwed mothers of Wayanad, has been going on 
unabated. By denying these women social justice all that the civilized 
society has done is to force them further into sexual abuse as well 
as aberrant and violent death. Even now hundreds of adivasi women 
are wandering in and around Thirunelly with their illegitimate children 
without food or shelter and perpetually ill. Criminals responsible for 
their miserable condition are also safely roaming around with a roving 
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eye. It is strange that such an insidious situation is prevalent in Kerala, 
well known not just for its literacy levels but also for several women’s 
emancipation and dalit upliftment movements. Stranger still is the 
insensitivity of our so-called civilized society which cannot or does not 
want to understand the depth of helplessness experienced by these 
adivasi unwed mothers who have been waiting for years even to ac¬ 
quire a decent alimony. It is beyond any doubt that the government as 
well as civilized society has the responsibility to treat these wounded 
and victimized women and their children with compassion, provide 
humane living conditions and also take strong action against those 
criminals who brutally tortured and exploited these adivasi women 
and continue to do so even now. 

The government should be willing to examine the sexual harassment 
cases of these adivasi women, include a detailed inquest, investigate 
and conduct a re-trial for the guilty people involved and find ways 
and means to rehabilitate these ill-treated women. They should also 
form an inquiry commission with representation of women lawyers, 
activists, social workers and also set up a special court in Wayanad 
exclusively for such cases. Otherwise it would be impossible to put 
into practice the various processes and procedures started by the 
Janadipathya Mahila Association [All India Democratic Women’s As¬ 
sociation] leader T. Devi, Justice Sreedevi and the well-known poetess 
Sugatha Kumari who has been working within the limits of the Kerala 
State Women’s Commission. I am not sure if there is any other way to 
proceed. It is the responsibility of the people’s representatives, other 
social groups and even ordinary citizens with an ethical conscience to 
instigate the government for such an initiative. 

As a journalist I am placing before the reader whatever documents I 
have with the expectation that it’ll not be a futile attempt. The crimi¬ 
nals identified here, who harassed the adivasi women, are real and 
not fictitious. Even though most of them were acquitted by the court, 
it is my responsibility to document those names because it has his¬ 
torical relevance as well as antecedents. The names of all victimized 
adivasi women, except those disclosed or made public by the me¬ 
dia, have been changed; precisely because those names do not have 
much relevance. 

The first part of this book contains a general commentary which was 
taken from the factual notes I had gathered for the documentary as 
well as from incidents that I personally encountered. This was basical- 
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ly done to make clear the social scenario of these exploited adivasi 
women, the details of which were not given in the screenplay. The 
second part is the screenplay of the documentary ‘Silent screams: 
a village chronicle’ which was written in 1997. Some of the appeals 
for help forwarded to the people in authority, their official responses 
and a few news reports of some significance which appeared later on 
have been added as a supplement. This summary was done for an 
activist or even a potential documentary film maker from the adivasi 
community itself. 

I am writing this with immense sorrow as well as with a lot of hope 
that at least a significant group of people would listen to the silent 
screams of these tortured, helpless adivasi women of the so- called 
progressive state of Kerala. 

O.K.Johnny 
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Foreword 

The scenario of conflicts between people living in the plains and those 
uphill in the mountains is comparable all over; regardless of whether 
it is in Abujhmad in Madhya Pradesh, Phulabani in Orissa or Wayanad 
in Kerala. These interactions in spite of creating very dramatic mo¬ 
ments have become quite farcical now. Conflicts between the forceful 
mainstream society and an alien lifestyle that is being pushed back 
constantly into the waste lands have remained unresolved and the 
endless misery and despair of the marginalized people have actu¬ 
ally become very monotonous and boring for the majority. The docu¬ 
mentary film ‘Silent screams: A village chronicle’ premeditates on the 
emotional and agonizing part of a process in which these manifold 
individual disasters are being played out as global justice, traditions 
and customs, common experiences or simply as a way of life. 

Upsetting or sabotaging the organic ethics of a procreation process is 
the most dreadful crime anybody can commit towards a living breath¬ 
ing culture. The Adiya tribal community of Thirunelly in Wayanad is 
undergoing such a drastic subversion. A significant number of ado¬ 
lescent girls from adiya households have given birth out of wedlock. 
Statistics show that there are almost four hundred unwed mothers 
living in the scattered dwellings in the isolated narrow valleys of the 
spectacular Brahmagiri mountain ranges, very close to the ancient 
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temple of Thirunelly. And with them live, plagued by chronic diseases 
and an uncertain future, more than six hundred orphaned children 
whom nobody wants to take care of. This is happening in the compar¬ 
atively small Adiya community where the population is well within a 
few thousand which is also a sign of how critically the disintegration 
has permeated the race. 

It was in the early eighties that the outside world came to know about 
this oppression through a story in a daily about an adivasi woman 
who got killed by very heinous abortion methods. At that time nu¬ 
merous processions and demonstrations were organized demanding 
rehabilitation plans for the victims and legal procedures against the 
sexual exploiters. Till now, even after many years nothing productive 
or helpful for the community has come out of it. The exploitation and 
abuse continue even now without any hindrance. Not only that but 
the violent and brutal fatalities of Adiya women due to crude abortion 
methods are also continuing as if it has become a part of their every¬ 
day life. 

The comparatively wealthy landlords who keep these adivasi wom¬ 
en as servants, small time traders and sometimes even government 
employees are the people guilty of this filthy transgression. What is 
more heartbreaking is that when the Adiya women get pregnant they 
are abandoned and even ostracized by their own family and commu¬ 
nity. Physically weak, without any proper care support or treatment, 
incapable of doing any work, heavy with the pregnancy as well as with 
shame and humiliation, these women move silently into the streets 
and into the shadows of the street lights to live the rest of their lives 
as sex workers. Surprisingly there is no sign of any resistance from the 
men folk of their community. The rising number of children born out 
of wedlock as well as the mounting dishonor and disgrace has exten¬ 
sively ruined the very primary roots of the Adiya community structure. 
It is impossible now to reinstate or restore easily the naturally sponta¬ 
neous and peaceful family/community bond of the adivasi which has 
its foundation in the careful and guarded observance of customs and 
rituals. There is no doubt that this is in effect, total destruction and 
cultural genocide of an entire race. 

0. K. Johnny’s an hour long documentary ‘Silent screams: A village 
chronicle’ recounts this annihilation or destruction faced by the Adiya 
community of the Thirunelly forests. The film does not approach the 
sad and distressing state of the Adiya women light heartedly or sim- 
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ply as an exchange of news and views. If that was the case the film 
would have ended as a graphic depiction of sexual offences and their 
apparent consequences. The documentary in effect is exceptional for 
the kind of far-reaching insights it offers not just on the current state 
but also on the historical and social causes of the nature of slavery 
existing within the Adiya community. 

It is interesting to note that the narrative that commences by estab¬ 
lishing various contemporary stories that show multiple faces of sex¬ 
ual abuse and offences incidentally takes a turn into the history of 
slave/owner relationship between migrant farmers and adivasi com¬ 
munity. Old traditions of the adivasi assembling together during the 
festival season every year and pledging their labour to the landlord 
is an example. Though the affliction and burden of this dependency 
might have been quite brutal and hard on them, we are assumingthat 
as a tribal labour society a certain level of mercy or kindness inherent 
in the feudal protective system might’ve been present in their labour 
relations. This could have been one of the reasons for the adiyas to 
sustain as well as to ascertain their own racial identity over a certain 
period. 

But whatever protection the adivasi got out of their labour relations 
became weak and fragile when the sordid interests and inclinations of 
urbanization scaled the mountain ranges from the plains. With even 
traditional farming taking asylum in modern processes and proce¬ 
dures, those who lost their jobs as well as those who were thrown out 
of their landlords’ houses inadvertently found refuge in the backyards 
of the new migrants’ dwellings. This kind of dependency was not just 
an outcome of their search for new labour markets. In fact, what hap¬ 
pened was a strange form of cultural slavery, which was an outcome 
of sheer violation and encroachment on the tribal endurance or forti¬ 
tude. Along with this progression, the illusory and enchanting images 
which materialized on the roadside as well as on the big screen cre¬ 
ated a fascination for foreign and modern apparels. This totally upset 
their traditional outlook and painstakingly prepared them for a novel 
kind of enslavement. It is quite captivating and intriguing to observe 
how the advent of cinema into the adivasi mind settings segregated 
such a serious and subtle social transformation in very skillful, cun¬ 
ning and controlled gestures. 

There is also an indication that the entry of modern and urban cul¬ 
tural symbols such as cinema into the tribal territory was done by 
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using certain scenes from the movie ‘Nellu’. Directed by Ramu Karyat 
this Malayalam movie is interestingly based upon the adivasi life of 
Thirunelly itself. The film actors who appear on reel as adivasi char¬ 
acters, which for the adivasi are imaginary idols from their real life, 
were able to penetrate the adivasi mind-setting deftly as a fantasy. 
With such external cultural influences which circulated a transient 
and false reality, what cinema rendered slowly was a process that 
enslaved the tribal mind with an altered or distorted inference on 
slavery itself. This in fact is a reminder of the ideological hypocrisy of 
the mainstream art and literary movement prevalent even now, which 
always romanticized the lifestyle of these marginalized people living 
in the mountain ranges. 

The creative structure of the film also contain certain subtexts that 
might create a doubt that the film is deviating from the core, but 
which at the same time co-exist dialectically with the central com¬ 
ponents of the narration. For example, there is no apparent co-rela¬ 
tion between the oblations or rites carried out for the departed souls 
at Thirunelly temple and deliberations on the unwed mothers. The 
worshipful manner in which rituals are performed at the temple and 
the kind of inherited illegitimacy that is spreading throughout the val¬ 
leys of the Brahmagiri mountains are in fact related incongruously. 
In God’s abode where paternal worship is conducted with full devo¬ 
tion and reverence, paternity itself is becoming a forbidden reality for 
the adivasi community in the valley. When school children recite from 
their text books the greatness of Onam festival and sumptuous feast, 
gunny bags of American CARE milk powder can be seen stacked in 
their proximity. This categorically is an indication that a generous but 
alien institution is attaining an upper hand when their own traditions 
and customs are gradually becoming futile anecdotes. Instead of the 
‘chole’ music which the tribal women play on their flute to put their 
men to sleep, Thirunelly landscape now wakes up to the blare of de¬ 
votional songs from the temple. The application of these types of con¬ 
tradictory duality is very effective in illustrating the complex problems 
of an uncertain and confused contemporary adivasi community. 

While discussing the real life stories of the unwed mothers and their 
orphaned children, the screenplay again deviates from its initial tra¬ 
jectory to establish quite explicitly the tragic life of Janu, another ad¬ 
ivasi or Adiya woman. The film crew came upon Janu in the by lanes 
of Mananthavady market. Janu would be seen frequenting the liquor 
shops during day time and the darkness of the dusk transforms her 
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into a prostitute taking refuge in the shop pavements in a semi-con¬ 
scious state. Janu hardly visits her native village anymore which she 
had to leave for the humiliation and dishonor that befell her. She has 
a young daughter and son back home. Ironically along with her old 
tribal habits, practices and innocence Janu seems to have lost or 
rather misplaced her maternal instincts and emotions as well. 

The film crew accompanies Janu to her village one day. There they 
see the narrow by lanes she walked as a young adivasi girl, the land¬ 
lord’s house where she worked hard from dawn to dusk, the beautiful 
bougainvillea she planted and took care of before she left her house 
and her young daughter standing forlorn in front of the house devoid 
of any expressions of joy expectation or hope. This unusual journey 
to Janu’s house suddenly takes the narrative to a heartbreaking and 
poignant emotional plane. The desolation and despair of the adivasi 
community in Thirunelly is slowly and deliberately unraveled in the 
film during these brief and literally broken moments. Along with the 
natural sounds, lights and activities of mountain life, the beauty of 
the visuals for an instant betrays the despondent state of these poor 
women. 

This is O.K. Johnny’s second film. His first film The Trapped’ that 
recounts the stunted and encumbered life of the paniya caste in 
Wayanad got the national award for the best film on anthropological 
studies. ‘Silent screams: A village chronicle, has been produced by 
Jose Sebastian and K. N. Sree Kumar for media trust and the audio 
narration has been executed by Sasi Kumar, veteran journalist and 
founder President of Asianet television channel and now Chairman of 
Asian College of Journalism. K.G. Jayan is the cinematographer. 

As a documentary film ‘Silent screams: A village chronicle’ is a pow¬ 
erful and meaningful creation. It is unique for its serious inquiry into 
the historical reasons for the communal breakdown of a tribal society 
that has been unconsciously submitting to various offences without 
any kind of resistance or confrontation. The transparency of the polit¬ 
ical stand retained throughout this inquiry also makes it very different 
from other investigative documentary films. More than being just a 
sympathetic and sensitive summing up of statistical data on the de¬ 
struction and ruin experienced by the adivasi community in Wayanad, 
the film also makes a very daring and valiant political statement. 

Ravindran 

Filmmaker, Aesthetician, Travel writer 
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Translator’s Note 

The tragic and quietly provocative screenplay of 0. K. Johnny’s docu¬ 
mentary film sensitively exposes the fanatical cruelty of rape on adi- 
vasi women, on their culture, traditions as well as on their land. The 
film also unsympathetically and clearly reveals the utter disregard 
shown by our educated civilized society towards a small dispossessed 
community that has been struggling for decades to follow their des¬ 
tiny of living in harmonious interaction with its environment. It was 
only in the early eighties that the outside world came to know about 
the sexual abuse and assault on adivasi women living in the remote 
villages of Wayanad. ‘Silent screams: A village chronicle’ that illus¬ 
trated the miserable state of these women and their community was 
released in 1997. The screenplay of the same film in Malayalam with 
supplementary documents came out in print in august 2010. Some¬ 
time in October 2012 while working on the translation, shockingly 
within a week’s span, two news reports came out in the Hindu daily of 
the Kozhikode edition; one was about the rape of a minor adivasi girl 
from the same area where the film was shot and the second was on 
the encroachment of adivasi land. Decades have passed without any 
break in the tragic situation and with time the breathing space for the 
adiya community is also shrinking. 

Unlike the film maker who is in the middle of actual events, reading a 
screenplay and writing a translation would scarcely suffice in under- 
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standing the life, harmony and tragedy of an indigenous community 
slowly moving towards extinction. But the review was enough to see 
and sense that the many faces of oppression have the same reflec¬ 
tions - that of insulting the dignity and integrity of the subjugated, 
suppressing their creativity and originality, curtailing their freedom of 
expression and in the process destroying a life affirming future. 

What is clearly seen in Johnny’s rumination and writing is the lack of 
consideration and respect shown by the non-adivasi majority towards 
any form of distinctiveness or uniqueness. The traditions and rituals 
in which the adivasi communed and cooperated in dynamic balance 
with the natural environment were interpreted as something exotic or 
just engaging by the common man. It is precisely this quality of the 
majority mind-setting that urgently needs a revision or a revolution in 
its attention, thinking, sensitivity and communication. In all probabili¬ 
ty such a shift might take us closer to the apprehension shown by the 
film maker as well as to the very significant questions he is asking: Is 
there any future for women who are unable to cope with their environ¬ 
ment, internal as well as external? Is there survival for a community 
in which the health and well-being of their women and children are 
seriously endangered? 

Though there is a lack of an articulated skepticism about the compat¬ 
ibility of government agencies, it is evident from the supplementary 
documents that more discussions debates and criticism can take us 
only so far and are not enough to dispel this disaster forever. The film 
maker does not dispute the fact that government agencies are doing 
enough but at the same time subtly reiterates that it would be absurd 
to sit back and entrust the whole thing into the unseen hands of vari¬ 
ous agencies’ intentions. Undoubtedly the continuing oppression and 
abuse clearly indicates a breakdown or utter failure of man created 
systems and procedures, in which exploitation of nature and natural 
resources have inadvertently gone hand in hand with that of women. 

The film maker attributes this tragic state of affairs within the adivasi 
community to ignorance, lack of economic advantage and age old 
cultural parameters of the community itself. Though a different kind 
of cultural globalization that circumscribes the sustenance and pro¬ 
gression of all age-old customs and rituals are not overlooked either. 
Other than this, the dispassionate attitude of adivasi men towards 
the abused women and the women themselves lacking alertness 
even after awareness being created by various agencies also looked 
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very strange. Maybe the whole phenomenon to an extent can be ex¬ 
plained from a different perspective; a creature perspective. In his 
quintessential booklet ‘See You’, Dr. Prasad Sundararajan clarifies 
this by showing the two separate dimensions of the human entity - 
the creature and the person. According to him the creature, which 
is the human creature in all its original processes of thinking, atten¬ 
tion, sensitivity etc. is the experiencing half and the person half is the 
consciousness that develops according to the time space setting into 
which the creature is born. It is the other half of thoughts, attitudes, 
ideas etc. All human entities will have both these dimensions. But 
while the creature of the adivasi as well as the non-adivasi will be 
more or less the same, their person dimension will always be differ¬ 
ent and will develop at a different speed. 

There is no scope of explaining the differences between the creature 
and the person in this short note. In brief, the person dimension of 
a human entity which develops on the basis of knowledge, informa¬ 
tion, learning etc. of the external world should preferably achieve a 
balance by developing a corresponding level of consciousness about 
his or her creature dimension. In fact, wanting a creature perspective, 
people abuse and exploit other creatures. This standpoint will not 
serve as a basis for new legislation and constitutional amendments. 
However the entire range of mind-setting processes of victims, sur¬ 
vivors, perpetrators adivasi as well as non-adivasi can be explained 
within this framework. 

The adivasi’s mind and life activities were always like a connected 
part of this universe. Their simple and sustainable activities of hunt¬ 
ing, farming, making earthenware and preparing herbal medicines 
were constantly in linkage with nature without harming it in any way. 
Evidently the person of an adivasi was living in correct communion 
with his creature and nature. For an adivasi, the person expanded 
only to the needs of their rituals and tradition. The quality and content 
of their person was completely different from that of the non-adivasi. 
The dispassionate attitude and lack of alertness among the adivasi 
community towards the violent incidents can also be explained within 
this structure. It is possible that the adivasi who was always depen¬ 
dent on their creature processes of intuitions and sensitivities could 
neverfully comprehend the cunningness and atrocities of the non-ad¬ 
ivasi. At the opposite side the civilized non-adivasi were insensitive 
callous and cunning to the extent that they refused or rather pretend¬ 
ed not to understand the rituals traditions and life activities of the 
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adivasi. Fatefully with the strong invasion of ideas and expectations 
of the non-adivasi into the subtle realities of the adivasi, their person 
also slowly became disintegrated and alienated. In strange ways they 
were persuaded and forced to agree with the anti-nature ideas of the 
non-adivasi that essentially lacked a creature perspective. 

Hence, how can the systems, structures and procedures developed 
by and for the non-adivasi work correctly and completely for the adi¬ 
vasi? Isn’t the way an adivasi views his problems and predicaments 
entirely different from how a non adivasi approaches and sees them? 
Wouldn’t the strategy of bringing the adivasi into the mainstream so¬ 
ciety be a severely impaired one when the mainstream itself needs 
a revision in its perceptions? Would it be incorrect to state that it is 
not the adivasi community that needs assistance but the fraudulent 
and anti nature mind-settings of the civilized sophisticated socialized 
beings that need to be redesigned? 

These questions are not novel; neither is the film a work of fiction. 
Unless and until a significant group of people show a willingness to 
go beyond their community, family and finally one’s own selfish self, 
these questions have to be repeated, reflected and acted upon. Even 
though the filmmaker’s concern is the salvation of the adivasi, ironi¬ 
cally living in the most divine setting, from torture and abuse, deliver¬ 
ance for the civilized majority also looks equally paradoxical. The kind 
of physical, mental and spiritual suffering endured by the preponder¬ 
ant civilized community should be considered a curse or infliction im¬ 
posed upon them by the real protectors of this land. Undoubtedly 
the active involvement and concern of creative people around the 
world, like Johnny and his team, will continue with their challenges 
and struggle to create a more nurturing caring and sustainable world 
view and way of life; without which there is no salvation either for the 
adivasi or non adivasi. 

Anitha Menon 
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Prologue 

Thirunelly and its adivasi unwed mothers 


The present life setting of Thirunelly with a past history of prosperity, 
interesting mythology, folklore and legends is not at all reassuring or 
comforting. Thirunelly and Thrissleri villages with its picturesque and 
natural splendor, hidden or rather imprisoned by the mountains and 
forests though just 34 km. away from Mananthavady, was far away 
from mainstream Kerala society till the seventies. Mananthavady ta¬ 
luk which was the administrative nerve center of the Kottayam Rajas 
[kings] was preceded by the British till the end of 18th century. Later 
on, Thirunelly and its neighboring villages became well-known as an 
experimental platform for Kerala’s initial naxalite insurgency. Imme¬ 
diately after that, these remote forested villages attained notoriety 
as a place where the maximum number of sexually exploited adivasi 
unwed mothers lived and are still living, that too in the most progres¬ 
sive state of Kerala. 

It is strange that Thirunelly, where feudal values still exist, was nick¬ 
named or was locally known as the Moscow of Wayanad. Most of the 
landlords as well as the adivasi adiya people working under them 
as slaves were with the mainstream communist party. This unusual 
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co-existence between slaves and their owners probably would be a 
salient feature of Thirunelly alone. Even before the commencement 
of armed conflicts under the leadership of A. Varghese, in which nax- 
aliteswere attracted by the revolutionary doctrines of Chairman Mao, 
this strange affiliation existed between the adivasi and the wealthy 
landlords. 

According to official figures Thirunelly has a population of 27,540 
out of which the adivasi community figures less than half. The high 
caste Hindus, Tulu Brahmins and temple employees who landed here 
generations back in connection with the management of Thirunelly 
and Thrissleri temples subsequently became the beneficiaries of this 
beautiful land. With them, the Christian/Muslim traders, migrants 
and local inhabitants altogether comprised the feudal social struc¬ 
ture of Thirunelly. But this association became fragile and weak with 
the naxalite revolution of the seventies. There were around a dozen 
different adivasi communities in Wayanad living in various stages of 
civilized development at that time. In this, the adiya farm workers who 
were in the bottom rung, as the name substantiated had the status of 
slaves. In fact the gothra name Adiyan subtly reminds and constantly 
warn them that they are only slaves and nothing more. 

The total adiya population in Thirunelly, panamaram area in north 
Wayanad and Kudaku or Coorg in the neighboring state of Karnata¬ 
ka is just below twelve thousand. Once in a year when these people 
celebrated the annual festival at Valliyur temple [vallurkavu], it was 
customary for them to get a piece of rough unbleached cloth and a 
nominal quantity of paddy from the landlord, for whom they would 
pledge an entire year of their life and labor. A large majority of these 
landless adiya people who suffered and survived for generations in 
small hutments outside the periphery of their landlords’ paddy fields 
did not even have any basic civilian rights. Even after an injunction 
was passed against slavery and an order for minimum wages was 
enforced, this bonded labor contract system named ‘vallippani’ by 
which the landlord would mortgage an entire adivasi family and make 
them work in the fields existed in Wayanad. Though the agriculture 
labor union under the communist party had started agitation against 
this contract system in the fifties, this inhuman practice of slavery 
continued in the remote villages of Wayanad till the seventies. The 
agitation began by demanding one rupee as daily wages besides the 
paddy. Later on adivasis insisted on increasing the measure of paddy 
given to them. 
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There were several protests in Thirunelly and Thrissleri against the 
landlords for treating the adivasi laborers as slaves, under the lead¬ 
ership of A. Varghese who took over as agriculture laborers’ union 
secretary in 1996. The landlords, who were forced to pay daily wages 
in cash as well as to increase the quantity of paddy for the adivasi, 
started cheating them by bogus measures as well as by adding chaff 
with the paddy grains. Comrade Varghese who was instrumental in 
leading adivasis in their struggle was challenged not just by the land¬ 
lords who were communist party sympathizers but by the party itself. 
Varghese who had left the party because of his ideological differenc¬ 
es had decided to follow the path of Charu Majumdar [a communist 
revolutionary from Bengal], Though he waged an armed revolution 
against the landlords, in the end was caught tortured and killed by 
the police in February 1970. Several adiyas including kaithavalli cho- 
man, Korian, Kappukollikkalan, Marachathan and their family, who 
were actively involved in the revolution and were imprisoned for seven 
years, had been slave workers for generations. 

Consequently after the naxalite revolution, the landlords refused work 
for the adivasi which pushed them further into starvation. During 
those times Thirunelly was the only village in Kerala where starvation 
deaths were reported. The legendary Malayalam writer and Jnanapit 
award winners. K. Pottekatt who became an MLA with the support of 
the communist party was entrusted by the government in the sixties 
to find out about the miserable state of slavery which existed within 
the adivasi community. S.K. Pottekatt published his findings in the 
form of a lengthy poem in the Mathrubhumi weekly of 1964 March 8. 
The poem titled ‘Thirunellyyil’ (in Thirunelly) was about the fake com¬ 
munism practiced there as well as about the slavery and starvation 
that existed within the adivasi community. 

S.K. Pottekatt, who has written a number of novels, poems, travel¬ 
ogues, essays and plays, in these few lines portrays the tragic life of 
the Adiya community so movingly. His poetic sensitivity evaluates and 
compares the communism that came up in Thirunelly during those 
times to the chaff in the paddy, so false and worthless and of no use 
for the poor adivasi people. He reflects in his writings that maybe it 
had value and appeal for the wealthy landlords, who apparently be¬ 
came communists and the so-called communists became landlords. 
The poet elaborates on the cunningness of these landlords of this 
beautiful and divine place where slavery in its worst form was still 
practiced. Their greed for wealth and need for labour was fundamen- 
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tal in showing their dominance and in retaining these poor adivasi 
people as slaves. 

It is impossible for a documentary film maker to create a picture more 
real and authentic than what this sensitive and intuitive writer illus¬ 
trated in his poem years ago. S. K. Pottekatt wrote about the deprived 
adivasi who finally had to forgo the land which he considered a com¬ 
mon resource and how their life became worthless and barren so 
much like the paddy fields after harvest. His poem shows how poverty 
hunger and starvation slowly crept into the hutments and how the 
Adiyan jobless and without any daily wages goes in search of food 
for survival. He could only see a future of captivity by which the ad¬ 
ivasi mortgages his entire life, surrenders his insignificant body and 
soul sweat and blood to the important wealthy landlords. The poet 
sees no future or freedom for these poor souls in his poem...not even 
liberation or moksha from the cycle of transmigration, for which the 
oblations done at the temple are famous for. 

The enthusiasm and optimism that was inspired by the leadership of 
Varghese to liberate the agricultural laborers of Thirunelly from slav¬ 
ery are only stories of antiquity now. Even though this bonded labour 
system named ‘vallippani’ seems to have ended, the adiya people are 
still victims of poverty, hunger infirmity and various other exploitation 
forced on them by the civilized society. The life experiences of these 
living dead are just lifeless anecdotes and nothing more for the com¬ 
mon man. 

Various other stories of adivasi exploitation that was not articulated in 
the poems of S.K. Pottekatt are beautifully narrated in the songs of an 
illiterate adiya chief C. M. Yogi. These soulful songs of the aged adiya 
chieftain who had started adivasi social work with his brother Gulikan 
in the sixties are not familiar or even heard of beyond the borders of 
his small village. When we met the chieftain in 1996 while filming the 
documentary on the tragic life of adiya women, he melodiously sang 
for us from memory one out of the various songs that were still not 
transcribed on paper. In the song Yogi is unwittingly wondering about 
the identity of the person calling out with secret intention to the adiya 
women working diligently in the fields. He is speculating on the real 
purpose of those same people who are trying to trap the poor women 
and showing aversion towards the guys who covertly get into the adiya 
huts while their own men folks are out in the fields. 

Most of Yogi’s songs are full of resentment and ridicule towards the 
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landlords who would sneak into the adiya hutments at night to sex¬ 
ually exploit adivasi women while their men were away guarding the 
paddy fields. Ironically it is not just from the landlords that these wom¬ 
en are facing aggression now. Yogi who has withdrawn from social 
work and has retreated into his hut because of extreme old age is 
furiously and forcefully asking: “Aren’t these adiya women giving birth 
to Thiyya, Nair, Christian, Muslim kids so much like jungle fowls now? 
Should these kids grow up as bastards in adiya hutments? Do you 
think that the adivasi race itself should perish and end?" For which 
we had no answer... 

There are almost two dozen people like Yogi from the adiya communi¬ 
ty actively involved in social work, retaliating and raising their voices 
against this injustice forced on adiya women. The famous gaddika 
artist late P. K. Kalan who represented the communist party and be¬ 
came the block Panchayat President, Kalan’s relative and adivasi go¬ 
th ra sabha leader C. K. Janu, another relative of Janu, Ramakrishnan 
who was also the Marxist party representative in the Panchayat, M. 
V. Raja who was a Congress M L A in the 1970 Kerala State Assembly, 
Yogi’s brother C. K. Gulikan who was the President of the first adivasi 
association in Wayanad, Aravanazhi Rajan who was a Marxist party 
worker and Panchayat member, Choman Mooppan who was impris¬ 
oned for being a part of the naxalite revolt and till his death was a CPI 
(M) worker - the disparity between the quality of political awareness 
and literacy of a community populace well below twelve thousand and 
the kind of dishonor and humiliation they are experiencing as a social 
group is unbelievable and extremely disturbing. Even now these land¬ 
less adiya people while working mercilessly throughout the year in the 
houses and fields of their landlords are forced to bear the humiliation 
of the entire defeated and overpowered gothra community. 

It was in the early eighties that the outside world came to know the 
shocking stories of how the innocence and insecurity of adivasi wom¬ 
en were being exploited. A complaint given to the authorities by an 
anganwadi teacher named Lakshmikutty triggered it. Lakshmikutty 
teacher also gave them a list of names of nine unwed women who 
were victims of sexual exploitation. It was the subsequent inquiry 
that turned the attention of the media towards hundreds of shock¬ 
ing stories of harassment and abuse towards women living in the re¬ 
mote adivasi villages of Wayanad. Around fifty women from Thirunelly, 
Thrissleri, Panavalli, Appappara, Kattikulam villages approached of¬ 
ficials with complaints reporting that they had been deceived. From 
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these, only two complaints reached the court. The police were forced 
to take action in these two cases because of the persistent campaign 
by K. Jayachandran, who was then the Wayanad correspondent of 
Mathrubhumi daily. Jayachandran’s poignant and disturbing reports 
about the agony of these sexually exploited adivasi women and their 
children, forced to grow up as orphans, showed the real picture as 
well as an even more real history of the adiya women and adivasi life 
itself. 

The numerous stories about these abused women would be incom¬ 
plete without mentioning the work of Lakshmikutty teacher. To know 
this you have to traverse the narrow footpath that cuts across the 
expansive harvested fields of Thirunelly, which finally ends in the front 
yard of a dilapidated anganwadi [day care centre for kids] building on 
the hillside. We could see few adivasi children recitingfestival songs in 
very tired voices which the teacher was melodiously singing for them. 
In one corner of the room gunny bags of wheat with American trade¬ 
mark were stacked and in another corner an old lady was stirring with 
an iron spatula a boiling pot of wheat placed on a smoldering stove to 
which only a bit of salt had been added. The song about delicious de¬ 
lectable feast and abundance sung in the presence of these tired and 
hungry children looked cruel and meaningless. Lakshmikutty teacher 
complained that they don’t get even this wheat and salt on a regular 
basis. These adivasi children are Lakshmikutty teacher’s beloved dar¬ 
lings who do not have kids of her own. She lifted one small boy from 
their group put him on her lap and said, “His father is an unknown po¬ 
liceman who got transferred from this place. There are around twenty 
three children of adiya women born out of wedlock from policemen 
only. There are fifty women in this area itself who have given birth out 
of wedlock. You people say this place is beautiful - but is there any 
other filthy and deplorable village in Kerala worse than this?” 

Lakshmikutty teacher is a regular visitor in the adivasi colony. Teach¬ 
er frequently sends petitions against illicit spurious liquor traders, 
against people waiting for a chance to exploit the ignorance and pov¬ 
erty of adivasi women as well as against people trying to get hold 
of government allowance and concession kept aside for the under 
privileged. We couldn’t meet anybody so strong willed like Lakshmi¬ 
kutty teacher in this village. Even though her petitions hardly get the 
expected results her perseverance resolve and compassion betrayed 
her frail stature. Recently after a gap of more than twenty years when 
we met the teacher again, all she had to tell us were more complaints 
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and grievances. The teacher feels sorry that the only progress that 
has happened over the years is that a new section named unwed 
mothers among adivasi community has a place in government re¬ 
cords and media. 

The responsibility of an anganwadi teacher which comes under the 
social welfare department is to call on all the houses in the village, 
collect information about pregnant women and children as well as to 
supervise the anganwadi which can be called the day care centre for 
kids. For Lakshmikutty teacher who works for a nominal salary, this 
is not at all a means of livelihood. This teacher who hails from an 
old agrarian family falls into the category of temple employee. Even 
though the teacher had to endure several unpleasant experiences 
because of the kind of work she does, what compels her to continue 
with her work is her desire to be with the kids at least during daytime 
and take care of them. Many local people in Thirunelly, except the ad¬ 
ivasi, consider this teacher only as a pestering social worker and de¬ 
spise her for directing the attention of the outside world towards such 
disreputable and scandalous news. There have been even a couple of 
murder attempts against her. It was during one of her routine visits to 
these adivasi homes as an anganwadi teacher that stories of adivasi 
women who were victims of sexual exploitation, their orphaned chil¬ 
dren, primitive abortion methods as well as children being murdered 
by criminals so as not to expose the father’s identity came to her 
attention. Young men from the landlord’s houses, small time traders, 
migrant farmers, and various government officials including police¬ 
men transferred to Wayanad as an outcome of disciplinary action, 
criminals in search of new hideouts - people who harass assault and 
stalk adivasi women in Thirunelly are of various types. 

One of the first cases of exploitation happened in the late fifties when 
a blacksmith made an adivasi woman pregnant by offering false mar¬ 
riage proposals. He was the accused in a murder case and was ab¬ 
sconding from his native village in Palakkad. This fraudster was living 
in the adiya hutments under a false name and disappeared after he 
got involved in another assault. It seems, this poor adiya woman with 
her infant wandered around in Thirunelly for a long time after being 
ostracized from her community for giving birth out of wedlock. Laksh¬ 
mikutty teacher recollects that this woman died of a strange illness 
after a few years. In 1996 even I encountered a similar incident. A 
person named Babu from Kollam who had come in search of work 
apparently married Vasumathy the eldest daughter of Adiyan Raman 
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and started living with her near the Thirunelly temple. The villagers 
later on realized that he was a criminal who had escaped from police 
custody. In the meantime when Vasumathy was pregnant with her 
second baby, Babu started living with her sister Vijayalakshmi. When 
questioned about the inappropriateness of his action, Babu com¬ 
plained that nobody was supporting him in his attempts to civilize 
and refine the primitive adivasi people. We were able to film Babu for 
our documentary. In 2008 during our last visit to Thirunelly we heard 
that Babu had left both the adiya women and was living with another 
adivasi woman somewhere in Thirunelly itself. I am sure he must be 
getting lot of support for his activities from this new place to make the 
adivasi villagers more civilized! 

According to various government agencies there were around four 
hundred adivasi unwed mothers living in Wayanad, while this docu¬ 
mentary was being made. Though there were some attempts to take 
action against the criminals as well as to rehabilitate the exploited 
and abused adivasi people not much of any real support and assis¬ 
tance for them has happened so far. By taking into account reports 
and recommendations put forward by the women’s and human rights 
commission as well as by the parliamentary committee, our govern¬ 
ment nevertheless has not been able to take immediate action even 
after getting ample evidence. Even the few criminals who were indict¬ 
ed escaped skillfully because of technical reasons. It is quite natural 
that the police who registered the cases as well as the prosecutors 
were committed towards the influential and powerful criminals than 
towards the deprived adivasi women. The adiya woman Subhi who 
was sexually exploited for years by her neighbor Sasi and the fraud 
homeo doctor who did the abortion that finally led to her death in 
1994 were set free by the Kalpetta Sessions Judge because there 
wasn’t enough evidence against them. It is a shame that this is not 
an isolated incidence. 

Even though these adivasi women were exploited for years by the 
landlords, it was during the fifties that they were forced to put up 
with the outrageous offenses and misdemeanor of the migrants as 
well. This sexual anarchy and transgression against adivasi women 
in Thirunelly was instigated by criminals who had drifted from vari¬ 
ous parts of the state in search of hideouts as well as by small time 
traders in search of an enhanced livelihood and a better future. The 
adiya women were also forced to surrender to the laborers who came 
in large numbers to cut bamboo when the expansive bamboo groves 
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of Thirunelly were conceded by the Kerala government for the Mavoor 
Gwalior Rayon pulp factory and to the central reserve police who 
were there for a long time subsequent to the naxalite conflict. It must 
have been their innocence ignorance fear and extreme poverty that 
made them surrender to the transgressors. Interestingly the stories 
of sexual harassment got sidelined by the police reign of terror during 
those times. 

Along with these social miscreants, scoundrels who put on the role of 
social workers and adivasi saviors also were harassing and abusing 
adivasi women. The most notorious amongst them was an outsider 
who was the General Secretary of the Adivasi Swayam Sevak Sangh 
formed in 1964. This man, who was also the leader of various other 
adivasi groups, was from a Thiyya caste and was in Wayanad for al¬ 
most ten years though not a native of the place. This savior of the ad¬ 
ivasi, P.T. Vijayan, after claiming to have married Adiyan Kamanthan’s 
daughter Kali, started living with her. Though the marriage was not le¬ 
gal, he proudly proclaimed that as a social worker it was to experience 
real adivasi life that he married an adiya woman. He was in fact a 
revolutionary who put into practice the system of‘living together’, in a 
remote adivasi village in Wayanad, which was a rarity even among ur¬ 
banites duringthat time! Even though he deserted Kali after she gave 
birth to two kids (those children died), this adivasi redeemer must be 
feeling very proud. The eminent anthropologist Dr. P. R. G. Mathur in¬ 
cidentally observed in one of his studies that Vijayan lost his influence 
among the adivasi when he abandoned this innocent woman after 
exploiting her for years. Later on after getting a job in a public sector 
firm, in Calicut, Vijayan married from his own community. He refused 
to give any kind of alimony or allowance to this poor adiya woman 
who is living a miserable life of an unwed widow because of him. Kali 
doesn’t know anything about Vijayan or his whereabouts other than 
he was a popular adivasi leader and an officer in madakkimala saroja 
estate who lived with her for some time. In 1996 when I visited the 
kolidar adiya settlement along with Lakshmikutty teacher I happened 
to meet Kali who was living in a small hut perpetually ill and starving. 
She has no complaints about anything or towards anybody... Not even 
about her own misfortune. 

In spite of being a tribal community that still hasn’t forsaken their 
rigorous gothra traditions, the dispassionate detachment shown by 
the adivasi men towards incidents of sexual assault is quite unbeliev¬ 
able. When cast out from their family and community, the helpless 
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women become more insecure and unsure of themselves. In such 
circumstances adiya women are forced to give in again and again to 
the wicked intentions of these social criminals. It was when Janu from 
Kaithavallikunnu got pregnant the second time that she was excom¬ 
municated from herfamily and community. This inevitably dragged her 
into prostitution and finally towards a brutal death. It was during Ja- 
nu’s sojourn from prison, where she gets trapped very often because 
of the various moral codes and legality, that we met her, travelled with 
her to her own village and discovered a life of absolute imprisonment. 
Janu’s brief stays in prison was comparable to her drinking habits; 
a method of self torture towards a life lived in destitution. Her dead 
body was discovered in the Mananthavady River in April 1998 under 
dubious circumstances. 

It was easy for the criminals to deny paternity for their own children 
born to these adivasi women as well as to portray them as immor¬ 
al. The way they established this so effortlessly in court made it 
more frightening and alarming. The tragic story of Mara, a class IX 
student who had to leave school when she got pregnant twice af¬ 
ter being trapped by the wiles of an upper caste gentleman named 
Geethakrishna Marar from Thirunelly is an example. When this guy 
refused to take responsibility and declined to marry her after the sec¬ 
ond child was born, Mara lodged a complaint in the local police sta¬ 
tion. But the guy promised to marry her and tactfully persuaded her 
to withdraw the complaint. Since the marriage promise was still open 
Mara got pregnant again after giving birth to her second child. In the 
meantime, Geethakrishnan got engaged to a girl from his own com¬ 
munity and took a stand that he had no connection with Mara what¬ 
soever. When the case came up for trial in court he was able to get 
away by establishing that Mara was leading a wayward and immoral 
life. When further probed by the legislative committee the police took 
up the case again after which he agreed that all three children were 
his own. But by this time Mara resolutely decided to turn down all 
support from him; maybe because she must have finally realized that 
to live with a swindler and criminal like him would be dangerous and 
unsafe for her. 

The same people who craftily manage and sexually exploit these poor 
women shrewdly force them to go through very primitive and heinous 
abortion methods. When these women are cleverly asked to termi¬ 
nate the pregnancy during the first trimester they naturally decline. 
Most of the time the abortion is forced on them in the third trimester 
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so as not to create any ill feeling or suspicion in other people. The 
criminals’ evil intention behind this late termination is that they can 
conveniently use them till then. Since it is illegal, this dangerous pro¬ 
cedure is done by hoaxes using crude methods. The schedule caste/ 
tribe welfare department of the Kerala State assembly in a study done 
in 1997 found that an extremely dangerous mixture of baking soda, 
roots of castor plant and glass shreds were used widely in Thirunelly 
for this purpose. The severe bleeding subsequent to this procedure 
makes them weak and finally leads to death. Subhi from Kattikulam, 
Seetha from Appappara, Aravanazhi Mantant’s daughter Ponna and 
sister Nenja, Thoombakkalan’s daughter Devi, Velli’s daughter Ammi- 
ni, Pottan’s daughter Ammalu from Plamoolakunnu, Patta’s daughter 
Devi from Kolidar, Velli’s sister Ponna from Thekkini - the list of wom¬ 
en whom I know directly and who died of severe bleeding and infirmity 
is itself incomplete. More than fifty women must have been murdered 
mercilessly like this. 

Adivasi women who had a narrow escape from death and soon after 
became perpetually ill are relatively more than the number of hapless 
women who died violently during abortion. Majority of them get men¬ 
tally deranged. The villagers believe that it is the poison in the castor 
plant used in the potion to terminate the pregnancy that causes in¬ 
sanity; though there isn’t any solid scientific backing for such an alle¬ 
gation. But undoubtedly almost a dozen women have become insane 
after consuming this dangerous medicine. Adiyan Pottan’s daughter 
Ammalu from Plamoolakunnu remained mentally ill for almost three 
years after her abortion till she died. Though the officers were given 
a complaint that one Mathaikunju from Muthumari was responsible 
for Ammalu’s pregnancy, illness and death, he too was not penalized. 
The villagers remembered that it was Puthakalan’s daughter Kuru- 
matti from Aravanazhi who first became mentally ill after her abor¬ 
tion in 1985. Adiyan Pootan’s daughter Karthiayini also died after a 
prolonged illness following her abortion. Damu master, a teacher in 
Thrissleri high school also used a liquid on Velli’s sister Ponna when 
she became pregnant. Her brother and neighbors remember that 
Ponna who was nine months pregnant became mentally ill after that. 
Ponna died soon after she gave birth to her premature baby. As usu¬ 
al though a case was registered against Damu master he got away. 
Ponna’s brother Velli lamented that though Damu master had prom¬ 
ised to give some money as compensation, he absconded and shift¬ 
ed residence to Thalassery where his wife was working as a college 
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lecturer. He must be living a leisurely retired life reflecting on adivasi 
folklore with his wife who incidentally happens to be a researcher in 
anthropology. 

It is not just the adivasi women that suffer because of these primitive 
abortion methods; the new born babies are also at times brutally mur¬ 
dered. Such merciless killings are quite common in the adiya villages 
of Thirunelly, taken as a precaution so as not to reveal the paternity of 
the child. It becomes a necessity when the abortion attempts fail as 
well as when adiya women deliberately evade terminating the preg¬ 
nancy. There have been many such incidents of murder when crim¬ 
inals sense that these adiya women might demand alimony or even 
marriage itself. It was Chikkannan’s daughter Lakshmi who informed 
me that Asainar, an auto driver, who cheated her after promising mar¬ 
riage, was waiting for a chance to kill the infant. In spite of living in 
absolute poverty Lakshmi is fearful of going out to work leaving the 
baby at home. It was in the month of December 1996 that I went 
to see Lakshmi in her village with Democratic Women’s Association 
state leader comrade T. Devi. Lakshmi had been lying weak and in¬ 
capacitated in her hut for weeks before being shifted to the hospital 
by this lady. 

Santha’s nine month old baby was strangled to death when she 
wasn’t at home. Santha is an unwed adiya woman from Panamkutty 
settlement. The criminals who killed Subhi also tried to do away with 
her four year old daughter, which I remember while conversing with 
her relatives. The final words of Seetha to her four year old daughter 
before she passed away were not to reveal her father’s name to any¬ 
body. Seetha was taken to the hospital when her condition became 
unmanageable during an illegal abortion procedure. She was fearful 
that the man would kill her daughter as well. Hopefully Ummer from 
Akkakolli won’t be able to recognize his own daughter. 

Such deplorable incidents of murderingchildren of these unwed moth¬ 
ers started increasing when officials declared that DNA tests would 
be conducted to prove the paternity and legal procedures would be 
initiated to provide a share of the paternal wealth to their kids. When 
these announcements, though customary, started appearing in the 
media, these criminals had to act fast. Strangely there isn’t much 
information or reports about any complaints regarding these cruel 
infant murders in Thirunelly. 

None of the culprits were punished even when few known incidents 
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were taken up for investigation. This is a clear indication of not just 
the helplessness of the adivasi women, but also shows the heartless¬ 
ness of an entire unethical society without any empathy towards the 
oppressed. 

The disappearance of forest cover and encroachment by migrants in 
the nearby region has encumbered the life of these adivasi women 
more than before. When they became alienated and lost control over 
the land on which they had been living for generations, adivasis con¬ 
sequently became slave workers. The malignancy of the new migrant 
culture is slowly and steadily overpowering them. Poverty and unem¬ 
ployment within the adivasi community has conveniently created an 
ideal setting for the migrants to exploit them as well. These migrants 
who influenced the adivasi men by offering them liquor and tobacco 
and grabbed their land, easily enticed the women also by giving them 
salt, pepper and other curios. These women swayed by such tempta¬ 
tions are gradually thrown into the filth of city life after being stamped 
by the society and even by their own community as wrongdoers. As a 
result many adivasi women are forced to take up prostitution. The self 
contempt experienced by these women who are forced to sell their 
body to do away with starvation is clearly evident in a particular song 
which the paniya community sing secretly. The song is about the clan¬ 
destine visits of the migrant traders and pawn brokers who frequent 
the hutments to collect their dues. In the song, the paniya woman in 
self contempt and disdain is requesting the trader to go ahead with 
his activities even if the child howls in hunger or the huts fall apart. 
Nothing should impede the wiles of the trader while the poor woman 
surrenders her pride and sense of worth. 

It is quite strange that the maximum number of divorces among ad¬ 
ivasi people takes place in the adiya community. The adiya women 
themselves complain that there is a tendency among adiya men to 
get rid of their first wife to get hold of a new one. If the man gives Rs. 
25 to the tribal chief he is entitled for separation. As expected nobody 
would want to marry a divorced woman. These abandoned women liv¬ 
ing in a state of insecurity fall for various external temptations. Wom¬ 
en who get deceived in the process are excommunicated from their 
community. It has become a routine for the adivasi community to turn 
their back on these unfortunate women by repudiating any responsi¬ 
bility and by excommunicating them. As a result these poor women 
are dragged into prostitution. 
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These unwed mothers and their children, not knowing who their fa¬ 
thers are, remain a big question mark in front of an adivasi commu¬ 
nity that still adheres to rituals and traditions in spite of everything 
being taken away from them. Even when the number of unwed wom¬ 
en and orphaned children increase and violent death repeats, the 
adiya people have learnt to either accept dispassionately or ignore 
impassively this brutal reality as a misfortune or just bad luck which 
they think nobody can avert. This inadvertently has become our habit 
and inclination as well... 
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“I must place myself within 

the reality of what I’m attempting to film 

in order to discover the authenticity of people and places, 

and to fix my emotional perspective 

within a social and political process. 

I travel on a journey of discovery, 

On an unmarked road to see 
Where it leads. 

And I travel not in order to return. 

One cannot return to the point of departure 
Because, in the meantime, one changes. 

So, I don’t make the film; 

The film makes me.” 

Dennis O’Rourke 
Documentary film maker 
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About the screenplay 

This is not the regular pre-written screenplay of a documentary film. 
But can be can be classified as the descriptive contents of an already 
completed documentary film. It would have been impossible to shoot 
the scenes of this film according to a pre-written script or in concur¬ 
rence with the director’s imagination - except for the landscape visu¬ 
als. Most of the scenes were captured by improvising on the unfore¬ 
seen incidents and unexpected behavior of the people we came upon 
while pursuing the documented data. The information from external 
sources also contributed to the filming. Interestingly, the chronicle ac¬ 
tually took place in front of the camera on location and the screenplay 
was articulated on the editing table. It would be appropriate to say 
that the screenplay was transcribed from the scenes assembled for 
the final design of the film. 

Though the shooting initially progressed in cinema verite style, which 
even I feel has become outdated, we attempted to overcome the veri¬ 
te style by emphasizing on the treatment. This was done by designing 
a highly stimulating background score as well as with a very emo¬ 
tional voiceover. Though it might sound slightly unusual, the truth is 
that, more than the film maker it is those people who appeared in 
front of the camera that finally decided upon the structure of the film. 
The technical indicators and pointers that readers are familiar with 
in screenplay writing have been left out here. Explanations on the 
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shots and sequences, various visual effects, descriptions about ed¬ 
iting and background score treatment also have been avoided; but a 
loose and mutable episodic structure has been retained. The reason 
being that, this book is not a blueprint for a documentary film. Instead 
this should be considered a primary document that confirms the fear¬ 
ful and extremely painful social calamity that distressed this writer. 
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Silent screams: a village chronicle 


Thirunelly, a remote village in the hill district of Wayanad 
December 1997. 

Dawn. Clear blue sky. The canopied mountain ranges with dense for¬ 
est cover enveloped in the early morning mist in the background. 



The vast and expansive paddy fields after harvest season in the fore¬ 
ground with four or five Adiya women standing in a row playing ‘chole’ 
music. 
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We are seeing them far below from where they are actually located on 
the narrow ridges of the paddy fields. They are dressed in very harsh 
and vivid colored saris worn in the traditional way with their gaze in¬ 
tensely fixed on a far off distant location. 

The natural surroundings of the deserted Brahmagiri valley, which 
looks like a mirage with the contexture of early morning sunlight and 
the glistening December mist, slowly become manifest accompanied 
by the piercing and uneasy sound of ‘chole’ flute music. 

The scene exudes an uncomfortable mood corresponding to the un¬ 
natural feeling created by the chole music being played by more than 
one woman in an open space and that too during day time. As a rule, 
chole is played by Adiya women only to put their spouses to sleep at 
night and in the privacy of their dwellings. 

The sound of chole gradually becomes faint and fades out into the 
visually stunning brilliance of the Brahmagiri forest ranges. Instead, 
from a distance the low notes of an Adiya woman’s soulful singing 
become audible: 

“Puttale kandeele pulle karanje kaali biranathe....” 

These remote villages in Wayanad, trapped between the subterra¬ 
nean forest and the quiet mountain ranges, now lie hidden in the 
December mist. The interior of these dense forests is intense with 
the miserable and heartbreaking stories of adivasi unwed moth¬ 
ers forced to cruel and callous abortions. An entire race has been 
succumbing to this senseless violence for decades now. 


The spot where river Papanasini joins river Kalindi 

This river flows through Thirunelly, also known as Dakshin Kashi, 
named afterthe most important pilgrimage destination in north India. 
Few adiya hutments can be seen when the view slowly moves from 
the river banks through the verdant paddy fields. 

An abandoned and damaged brick walled adiya house. We move 
about carefully scrutinizing from one end of this dilapidated house, 
where only half the roof remains. 
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This unusual gothra tradition, to leave adiya houses to perish 
where violent death has taken place, cannot be violated in any 
way. The remains of this house are actually a testimonial to the 










wounded life of an adiya woman named Subhi who used to live 
here. It appears as if the rituals of a social culture are still kept 
alive by retaining the ruins of a woman’s abode; a poor and help¬ 
less woman who was unable to craft her own life. 



A series of fearful faces of adivasi men, women and children slowly 
and silently appear one by one. 

The look of anguish and shock on their faces is undeniably an out¬ 
come of the misfortune and misery endured by Subhi, other than the 
adverse condition of the abandoned adiya house. 

Subhi’s four year old daughter Sandhya’s and sister Kali’s submissive 
and sad faces stare at us. 


Slowly our gaze fix on a black and white photograph hung alongside 
various other pictures of Hindu deities on the wall. 

Subhi is standing with her friends in traditional attire in the picture. 

Subhi, who eventually succumbed to a violent death after count¬ 
less un-kept marriage promises followed by an equal number of 
very crude and primitive abortion attempts, is still a scorching 
memory not just for her daughter but for her sisters as well. 
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An adiya village in Kattikulam 

Subhi’s sister Kali is sitting in the verandah leaning on the wall of her 
small thatched hut. With a glassy faraway look, as a monologue she 
starts talking: 

“When Subhi was three months pregnant she was taken to an old 
woman in Bavali. She told them Subhi would not survive, refused 
to do anything and asked them to leave. Then they took her to 
Kunchettan who is a homeo doctor, deposited Rs. 900 and gave 
her some medicines. Even though Subhi refused to take those 
medicines and pleaded with them that her sisters would take care 
of her, they didn’t listen. We don’t know how they forcefully admin¬ 
istered the medication. On the third day a woman came and told 
us that Subhi is critically ill. By the time we reached, what we saw 
was an ailing Subhi on the verge of death.” 

A photograph of Subhi lying half naked on the floor and a report in the 
Malayalam daily Mathrubhumi: 


‘Subhi’s death: people responsible should be arrested.’ 


Subhi’s daughter and sister are looking dejected and sad inside the 
dark and gloomy dwelling. 
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One of Subhi’s friends seen in the group photo is standing near the 
boundary wall looking silently at them. The expression on her face 
does not betray the not too stippled experiences of her dismal life. 










In the distance is an elderly adivasi. 

Kali continue with her story: 

“As soon as she saw us Subhi said, ‘sister, they took away my 
ornament and I don’t know what they did with that. They offered 
a friend Rs. 300 and instructed not to talk about this incident. I 
don’t know what Kunchettan did with me. I don’t remember’. Subhi 
was very weak and couldn’t talk much. That’s ail she said and died 
soon after.” 



Subhi’s collapsed house. A cloudless and clear sky is visible through 
the broken part of the roof. 

Subhi’s other sister Machi and her son is walking through the bamboo 
groves. After a while they stop in front of Subhi’s grave in a small clear¬ 
ing covered with shrubs and leaves. 

The incessant cries of crows flapping around can be heard. This sound 
dissolves into a song of the adiyas associated with the oblations done 
for the deceased. 

It is sung while performing the last rites and in these songs the 
encoded identity of an entire race slowly moving towards dissolu¬ 
tion is clearly audible. 










Few adiya men are sitting under a tent in front of a thatched adiya 
hut singing to the rhythmic beats of a small drum. One of them has 
covered his head completely with a black blanket. 

Few elders and children are standing around them watching their ac¬ 
tivity. 

Subhi lived and perished in a tribal community that firmly be¬ 
lieved that evil spirits were actively involved in these deaths owing 
to the sinful deeds of their ancestors. Even now they strongly en¬ 
dorse the idea that the mysteries of life and death can be resolved 
by the observance of these mystical religious rites. This of course 
is the only survival strategy available for this ancient tribes peo¬ 
ple dispossessed of their land, displaced and uprooted by a so- 
called superior civilized society that has only supreme contempt 
for anything uncivilized. 



The interior space of a small hut 

Machi, one of Subhi’s sisters, while gently caressing Subhi’s daughter 
Sandhya, takes a deep breath and said: “this is Subhi’s daughter. 
Everybody together murdered my Subhi? 
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Thirunelly Police Station 

Circle Inspector of Police Sankaranarayanan is talking to the docu¬ 
mentary film maker: 

“We have arrested George Thomas alias Sasi who was living with Sub- 
hi and another guy named Theckanal Kunju a homeo doctor. When 
Subhi was six months pregnant she was taken to this Kunju and giv¬ 
en some medicines. Subhi died from various wounds inflicted on her 
during abortion. This is the case against them.” 

Few newspaper reports linked to Subhi’s death; a photograph of Sub- 
hi’s lifeless body. 

The film maker is conversing with Sasi one of the accused in front of 
Thirunelly police station in the presence of the Circle Inspector. 

“In which case are you the accused?” 

“For Subhi’s abortion” 

“Who did the abortion?” 

“I don't know.” 

“Then how did you end up as the accused in this case?” 

“I used to go there in connection with the literacy classes.” 
“Where?” 

“In Subhi’s house” 

“Where you living with Subhi”? 

“No” 

“Where you with her when she died” 

“No” 

■ 

Twilight.... Kali’s small house 

Kali, who is sitting with Subhi’s daughter in the small portico, finally 
concludes the monologue: “Many women other than Subhi have 
been assaulted and destroyed like this in and around Thirunelly 
Thrissleri area. Till now the police have not been able to do any¬ 
thing....” 

Few adiya women with their faces covered enter one of the huts. 
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Mananthavady public road 


A long procession mainly made up of women is seen moving alongthe 
road. The sound of demonstrators shouting slogans and announce¬ 
ment through loudspeakers from the escort vehicle can be heard. A 
clearly audible slogan goes like this: “To whom should we go and 
complain...being bom a female in this land, should we sacrifice 
our self-respect and life?” 

Protesters holding placards with ‘POLICE STATION MARCH’ written on 
it fill up the main road. A large group of policemen stop them from 
going forward. Following the instructions from the escort vehicle they 
block the traffic and sit on the road itself. 


Janadipathya Mahila Association President and a distinguished so¬ 
cial worker, T. Devi, started her speech: “35 year old adivasi wom¬ 
an Machi from Thrissleri in Wayanad district became pregnant 
four times and a landlord named Balagopalan who happens to be 
a government official, made her forcefully terminate the preg¬ 
nancy. How? It is impossible to comprehend such an unscientific 
and primitive method. By using some herbs a stick was inserted 
into her uterus. Injured and suppurated she was left to die in 
Thrissleri and nobody bothered to take care of her. When a survey 
was done in Thrissleri there were around 21 women from 23 adiya 
households who were seduced and made pregnant like this. It is 
not just an isolated case of a single Machi. None of the tribal men 
are involved in such an atrocity and they will never do it. 
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When Machi was forced to this cruel procedure for the fifth time, 
the criminals themselves made her talk in their favor in a press 
meet. None of them were punished.” 

News reports about Machi. Photographs of Machi in a press meet. 
Few captions: 

‘Adiya woman Machi compelled to primitive foeticide for the fifth time’ 
‘Committee to help Machi formed’ 

‘Help Machi and save adivasi women’ 

‘Machi abducted and taken away’ 

‘Do not collect funds on my behalf - Machi’ 


Harvest season. Adiya women dot the vast paddy fields of Thrisslery. 

In the distance Machi can be seen walking on the ridges of the paddy 
fields with a sickle. 

Women’s association leader T. Devi has come to see Machi after 
many years. This lady was influential in forming a committee to col¬ 
lect funds for Machi’s treatment after she became critically ill due to 
repeated abortions. 

T. Devi reaches Machi after walkingthrough the paddy fields. They are 
talking something which we are not able to hear. The adiya women 
who are working on the fields are watching them. Machi is standing 
near Devi without any visible expressions of friendliness or affability. 

After sometime Devi touches Machi on her shoulder and bids good¬ 
bye. Machi slowly walks away. 

Condemned to a life sentence of fear, neglect and dishonor Machi 
has nothing to lose now. She has taken up on her the persecution 
of an entire lifetime at a very young age and is passing whatever 
is left of her transient life almost lifelessly. The permanent ex¬ 
pression on her face is that of absolute fear fractured at times by 
a thread of anguish. Being submerged in experiences of cruel and 
inhuman sexual exploitation what more can we expect? 
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Mananthavady River flowing through the verdant agricultural fields 

An adivasi woman Janu walks towards the embankment after taking 
a dip in the river. There are some soiled and dirty clothes with a cake 
of soap kept on the washing stone. 

Janu like Machi is one amongst the several dishonored and dis¬ 
graced adivasi unwed mothers living in Thirunelly. She has given 
birth to two children of some unknown and nameless landlord of 
repute. It might sound disparate but unlike the landlord, Janu is 
deprived of a good reputation even in the small town she has tak¬ 
en refuge after being ostracized by her family and community. A 
clear indication of the advantage available only for the privileged; 
to prey upon the disadvantaged.... 


Night... Mananthavady town 

Janu can be seen walking away through the busy street. 

Christmas stars for sale in an assortment of colors are hanging in 
front of the shops. The vivid and multicolored lights streamingthrough 
them are reflected on the people and motor vehicles passing through 
the street. 

Janu disappears into the crowd with a middle aged man. 
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In spite of pursuing Janu’s trail at night, the shadowy pathways of 
self torture and survival she has chosen as a way of life after leav¬ 
ing behind her house and village seemed beyond our reach. The 
intensity of contempt for the seif which she had hurled into the 
darkness of the alleyways also seemed unreachable and remote. 
Janu was trying to become invisible by submerging into a busy 
street life as well as into the bitterness of her regular nightlife. 


That night we happened to reach a street show of a famous roman¬ 
tic Malayalam movie that was scripted and pictured ironically with 
Janu’s village as the backdrop. 



Night... Kattikulam market 

Adivasis sitting attentively in front of a screen put up between the 
main road and a few shops. Certain scenes from the famous Malay¬ 
alam movie ‘nellu’ flicker on the screen. 

The well known Malayalam film actor Prem Nazir is asking 

“is Thirunelly nearby?” 

“It is quite a distance away.” 

“Will we reach before nightfall?” 

“Walk fast a lone elephant is roaming around” 
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“Why are you going to Thirunelly?” 

“To do the funeral rites of my mother...in the river Papanasini...” 


Daytime... A montage of Janu’s everyday life situations in Manantha- 
vady town 

Janu is walking on the road with a friend. 

Janu is stepping out of a liquor shop into the street. 

Janu is putting together few things in a vegetable shop. 

Janu is sitting alone on a shop pavement looking depressed and des¬ 
olate. 

With a mind and body subject to abuse and persecution Janu’s in¬ 
jured and ill-treated youth is slithering slowly from street to street 
and from one liquor shop to another. The phantoms in her daily 
life make it look as if these ethnic and tribal identities are some 
kind of dangerous hallucinations. 



Dusk... Janu is sitting on some boulders on the banks of the Manan- 
thavady River. 

She is responding to the film maker’s questions. 


52 










The natural and distinctive sounds of the river and forest in the back¬ 
ground 

“How much do you drink in a day?” 

“I keep drinking throughout the day.” 

“Janu, why don’t you go home?” 

“It is not because they won’t let me in...” 

“How do you live?” 

“Sometimes people give me work in the vegetable shops.” 

“Why don’t you go home Janu” 

“Umm...” 

“Shall we go to your house?” 

“Can’t go today...we will go tomorrow...” 


Daytime... A jungle path meandering towards Thirunelly 

View seen from the vehicle which is speeding through the bamboo 
groves 

Janu is also in the vehicle with the camera crew. 

She is talking and in between gets lost in her own thoughts. 

This unusual journey with Janu to her village was quite interesting 
but at the same time extremely painful as well. Janu shared nos¬ 
talgic memories about her village and everything else she had left 
behind. The lush paddy fields where she played with her friends, 
the narrow by-lanes, landlord’s houses where she worked as a 
slave in her formative years, the adiya hut that gave her asylum 
when she was excommunicated from her family while being preg¬ 
nant and the bougainvilleas planted before she left her house. 

Janu wished to visit the ancient temple first before starting the 
journey to her village to visit her mother and daughter. 


The vehicle carrying the film crew stops at the bottom of the flight of 
steps leading towards the temple. 

Janu gets down from the vehicle first. 
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The ancient Thirunelly temple juxtaposed between the primordial 
Brahmagiri mountain ranges. 

The morning rituals are taking place in the temple. 

River Papanasini is seen flowing down leisurely between the rocks 
and boulders. 

Devotees who have come to do their funeral rites are standing around 
in absolute devotion and reverence. The chanting of mantras, in con¬ 
nection with the sacrificial rituals offered to the forefathers can be 
heard in the background. 

River Papanasini that originates from the summit of the Brah¬ 
magiri mountains circumambulates Thirunelly temple and flows 
down towards the valley. 

Here devotees offer their ritual sacrifices to liberate the fettered 
souls of their ancestors. For centuries Janu’s village has been 
known as the Dakshin Kashi. When the spirits of the deceased are 
liberated through these rites and rituals a different kind of sac¬ 
rament is being forced on these deprived adivasi people surviving 
with their spirits broken and their humane culture trivialized. 


Adivasis walking beneath a huge banyan tree in the junction. Adiya 
women standing in a queue to buy rice from the ration shop. A bus 
passes by on the road. 
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Sundown... Janu’s house 


Janu’s twelve year old daughter Sabitha is sitting cross legged under 
a blooming bougainvillea tree in front of the small thatched hut. 



Janu comes through a small path walks up to Sabitha and stand near 
her. 


There’s nobody at home other than her daughter to receive Janu 
who’s coming home after many months. Her son who’s tending cattle, 
father who’s gone to collect firewood and mother who’s gone to work 
in the paddy fields have not returned after their work. 

Janu places a small plastic bag near her daughter who is sitting on 
a slab in front of the house with an expression of abject disinterest 
and indifference. There was no outward display of love and affection 
as expected. 

Janu is talking to her daughter in a surly and complaining tone. 

Janu: 

“did you have kanji [rice gruel]?” 

Sabitha: “No” 

Janu: “Why do you starve when food is available? What is lacking 
here? Don’t you have enough clothes? People think that I am not 
taking care of you...” 

Sabitha gets up silently. She pushes open the door soundlessly and 
enters the house. Janu follows her into the house. 

Sabitha sits on the floor leaning on the wall of the single room hut. 
Janu takes out a loaf of bread and some cheap biscuits from a plastic 
bag. 
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Sabitha reaches out for a slice of bread and starts eating. 

Janu: “you should give this to my parents when they come home.” 

Sabitha nods her head without any expression. 

Janu is sitting looking at her daughter. 

Janu’s mother walks up the pathway with a sickle in her had. She 
washes her face from a small stream flowing along the path, casually 
looks at the strangers standing in front of the house and goes inside. 

The cooing sound of a hen incubating over eggs in a basket hung in 
the portico... 


Janu’s mother grumbles and criticizes her daughter. 

“Janu doesn’t come here anymore and doesn’t take care of her 
children or her parents. She has come after a long time. Can’t she 
come once in a while? I don’t know where she goes! Janu has two 
kids. The boy has gone to take care of the cattle.” 

Janu and Sabitha come out of the house and sit on the steps. Janu’s 
mother moves aside and sits on the raised platform on the portico. 

Two small rabbits are nibblingon the green grass in front of the house. 
Everybody’s silent. The peace and quiet experienced outside betrays 
the inner turmoil of this deprived adiya family. 

We got ready to say goodbye after witnessing these few moments 
of Janu’s reunion with her mother which gave us an intense and 
unseen grief. Before taking leave Janu called her mother to the 
backside of the hut and gave her some money that was tucked 
inside her blouse. She takes extra care so that we can’t really 
see what’s going on. With both of them crying silently and with 
a slight pat on Sabitha’s head, Janu departs, leaving behind all 
traceable expressions of loss longing or love......so do we... 


Janu looks back at her family while climbing into the camera unit 
van as if to capture and retain the picture of her long lost childhood. 
Sabitha is standing in front of the house near the boundary wall and 
as a farewell waves to her mother. 

The film unit van is seen speeding along the mud path cutting across 
the paddy fields. 

Faraway Sabitha has not budged from her spot near the boundary 
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wall; so is the mother sitting leaning on the wall gazing in another 
direction submerged in her own reflections. 

With the wind howling in our ears our sight treks up the mountain and 
reaches the branches swaying in tandem with the strong breeze. 


Night... 

Common courtyard between the adiya huts. Few adiya tribesmen 
are seen sitting around a bonfire soaking in the heat. The tribal chief 
‘Chundeli’ is singing a song that sounds almost like a lament. 

With the song as a backdrop, visuals of adiya women can be seen par¬ 
taking in their daily household activities... Rice boiling in the pot.In 

the front yard a canine suckling her puppies... 

In the glowing blaze the chieftain’s song reaches a crescendo and re¬ 
treats; so did the swollen night retreat into the shadows of the moon¬ 
light. 


Early morning... 

Plamoola village junction in Thirunelly... Two small tea shops with 
thatched roofs busy with the morning activities. Adivasi woman 
Lakshmi walks out from one of the tea shops with an infant. There is 
a small glass of milk in her hand. 

She said “there is no milk to feed the baby since I am sick. I have 
to buy it from the shop because the baby refuses to drink kan- 
ji water [rice gruel]. For this milk I have to pay Rs. 2 which my 
brother gives and the shop doesn’t give credit. I was in Kozhikode 
Medical College because of my ill health and even now haven’t 
recovered fully. Since I am ailing I can’t do any work. Why did he 
leave this baby and go after another woman?” 

Chikkannan is sitting warming himself besides a fire in front of a hut 
close to the road. Janadipathya Mahila Association leader T. Devi ap¬ 
proaches him. 

Chikkannan without any expression silently points a finger towards 
the hut. Devi pushes open the closed door of the hut and enters in¬ 
side. Lakshmi is sitting on the floor near the stove with the baby on 
her lap. She is extremely tired with hunger and illness. The baby is 
crying. 
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Water is boiling in the pot. 

T. Devi sits on the floor near Lakshmi and after initial pleasantries 
starts talking facing the camera: 

“Lakshmi is Chikkannan’s daughter. She has a sister Devi. Both 
of them are unmarried and have children. Auto rickshaw driver 
Asainar is responsible for Lakshmi’s baby and she hasn’t seen him 
after her delivery.” 

Lakshmi’s mother is coming from the forest with a head load of fire¬ 
wood. 

Chikkannan is sitting in the front yard. A jeep roars past breaking the 
silence of the forest amplifying the sorrow of this vulnerable adivasi 
family. 

We cannot imagine or speculate upon the reflections of Chikkan¬ 
nan and the elderly mother whose daughters still in their youth 
have given birth to illegitimate children. Other than the small bun¬ 
dle of fire wood which the mother collects from the forest for sur¬ 
vival, it must be the self-forgetfulness of the defeated that saves 
this four member family from the consequences of abject poverty 
and hunger. 


Night... The vicinity of the ancient Valliyoor temple in Mananthavady 

Adivasis are walking around taking part in the festivities. People are 
sitting around the surrounding area scattered in groups. Wayside ven¬ 
dors are selling their merchandise in the vast and expansive paddy 
fields. Adivasi children are staring with curiosity and wonder at the 
various toys kept for sale. 

Crack of dawn... 

Sleepy and heavy-eyed Adivasis can be seen washing their faces in 
the Kabini River after a night of festivity and revelry. Natives are walk¬ 
ing away with their children in large groups after the festival. 

Daytime... 

Few visuals of adivasis with misery written on their faces working dog¬ 
gedly in the paddy fields ...A montage 
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As recent as half a century back, it was during this yearly Valliyoor 
temple festival that the landlords acquired these adivasi people 
as slaves. Maybe it is to renew those memories that they still visit 











the place every year, in spite of their indigenous life being severe¬ 
ly challenged over the recent years. 


The tombstone of A. Varghese, a naxalite martyr, is visible through 
the underbrush. A few dried and dead flowers offered by somebody 
on martyrs’ day are lying scattered on it. There is a red flag fluttering 
near the grave. 

A black and white photograph of a smiling and pleasant Varghese 
Few newspaper reports about the naxalite activities in Wayanad. 
Another picture of Varghese lying murdered by policemen 

A montage 


Few comrades are hoisting a flag in front of the CPI (M) office in Katti- 
kulam. They are shouting slogans with clenched fists. 

Framed photographs of communist leaders like comrade Krishna PiI- 
lai, E. M. S. Namboothiripad, A. K. Gopalan etc are hung on the wall 
inside the office. Few people are reading newspaper. There is a tele¬ 
vision set in one corner. 

Thirunelly which was once known as the Moscow of Wayanad is 
slowly attempting a shift from the aggressive guerilla tactics to a 
more practical and pragmatic electoral politics. 

Thirunelly Grama Panchayat President Ammini who is also the official 
representative of the communist party is talking sitting in her office 
room: 


59 














“The miserable state of the adivasi unwed mothers is still go¬ 
ing on. Even after so many years of discussions and deliberations 
there are approximately more than 168 unwed mothers in this 
area. In spite of a number of agitations there hasn’t been any 
solution to this problem.” 


Daytime... An adivasi woman carrying a small child old enough to be 
her granddaughter is standing in front of an unfinished adivasi house. 
Without any encouragement she is addressing the camera incoher¬ 
ently: 

“I have some news to tell you respected comrades and officers... 
Now for this liquor shop... the teacher who is teaching the adivasi - 
I am the respected Kali, a comrade who has been to Trivandrum.” 

In between comrade Kali’s inconsistent speech the little girl slithered 
down from her hip. Kali’s speech and the camera might have fright¬ 
ened her. 

It is a paradox that the political literacy of adivasis like comrade 
Kali does not help them in any way to overcome the kind of mate¬ 
rial difficulties being faced by their tribe and community. 


Daytime... P. Valsala, the well known Malayalam novelist is walking 
through the expansive greenery of Thirunelly forests. 

P. Valsala, affectionately called Valsala Teacher, has written many 
interesting fiction and insightful articles with the Brahmagiri 
Mountains as the backdrop. She has her summer retreat in this 
vicinity. In fact the very popular Malayalam movie ‘nellu’ which 
was adapted from her novel of the same name has this same for¬ 
est as the setting and was filmed here. 

Actress Kanaka Durga dressed as an adivasi woman in the movie is 
dancing to a song created by lyricist Vayalar and music director Salil 
Choudhary with the picturesque forest in the background. 

The opening lines of the Malayalam song are about a female inviting 
or calling out to her male companion for love warmth and compan¬ 
ionship. 

■ 

Before the film song ends the visual shifts to the living room of writer 
P. Valsala. 
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Does the novel that narrates the story of Thirunelly and the movie 
actually illustrate the reality of this village? 

Valsala: “I am not at all interested in talking about the movie ‘nel- 
lu’ because it has not done any justice to my novel. The movie is 
about a romance, its consequences and conclusions. Whereas the 
essence of the novel is not about that at all...” 

The pathetic and dismal faces of adiya women working in the fields... 
A montage 

P. Valsala is talking: 

“When I came here thirty years back, I noticed something very 
unique and strange about the lifestyle of these people here. I saw 
a group of devotees and a comparatively larger group of adivasi 
people working as slaves for them. That day I realized that slav¬ 
ery still exists in our Kerala. My criticism about this strange and 
shocking phenomenon was subject to few discussions and debates 
in the Kerala assembly.” 


Daytime... Two adiya women, Janaki and her daughter, are working in 
the agricultural field in the foothills of Brahmagiri Mountains. 

Janaki: “I was working in Kudagu. A guy called Suresh working in 
a liquor shop promised to marry me. But after the baby he didn’t 
bother to come back. I work for daily wages to take care of my 
child.” 

An adivasi is tending cattle along the sandy banks of the Kalindi River. 
Two adiya women are returning home after work with a head load of 
household items. 

The sound of adivasis chattering in front of the arrack shop can be 
heard. 


Daytime... People are warming up under the sun in front of a few adiya 
huts. An old man is looking a bit startled. 

‘Velichi’ an adiya woman in old torn clothes is standing in the front 
yard of the hut carrying a child crying incessantly. 


Velichi’s mother is sitting in the portico looking at her. 

Velichi: “I am in this condition because I went to work in Mathu’s 
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house in Narivel. It is so difficult for me to make ends meet now.” 

Hearing this, Velichi’s father responds, sounding helpless: 

“They used to take her away late at night for ‘okkal’ and this is 
what that scoundrel did. If I ever come across that thief I might 
do something.” 

Velichi is walking around trying to pacify the crying child. Weary and 
naive faces of people sitting around the hut. 


Appappara adiya colony 

Standing near what’s left of an adiya hut partly damaged, anganwadi 
helper Elizabeth said: 

“This is Seetha’s house. She was 38 years old when she died. 
Seetha was forced to abort when she was eight months pregnant. 
In spite of the association’s agitations the defendants escaped. 
There is another lady named Santha in another colony nearby. 
She has a three year old kid. Santha had gone to work as a house 
maid somewhere in Kannur and came back pregnant.” 

Sitting in the small portico of her house, Madhavi who was involved in 
sending Santha to Kannur said: 

“It is true that she was taken to Chokli to a Muslim household. I 
don’t remember the name now. She was there for nine months.” 

Various newspaper reports in English as well as in Malayalam about 
the persecution of adivasi women in Wayanad. There are also reports 
about the disappearance of young girls taken to other districts for 
house work. 

Much like the forest resources, adolescent girls also have become 
valuable merchandise for export. Most of the girls who are taken 
to distant places as house maids hardly come back. Their family 
and community usually forget them and get used to their absence 
in due course. Trapped as they are in conflicting attempts to re¬ 
member and retain their own indigenous cultural commitments, 
what more can they do other than to forget and forgo a fight that 
looks already lost. 
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An anganwadi [day care centre for kids] in Thirunelly 

Around thirty children are sitting inside a dilapidated building; few 
on a couple of broken benches and the rest on the floor. Anganwadi 
teacher Lakshmikutty who is also a social worker is teaching these 
kids songs about the Onam festival. 

The song is about the variety of dishes and savories served for the 
feast during the ten days of festivity. The sumptuous meals, brand 
new clothes and different traditional games played duringthe festival, 
venerates the annual visit of the legendary king Mahabali, who was 
pushed into the netherworld by the Vamana avatar of Vishnu. These 
poor and hungry kids must have heard the fable from the teacher 
herself. Unaware of their own destiny of being pushed into the neth¬ 
erworld, these children who are methodically reciting the songs are 
actually gazing at the American CARE gunny bags filled with milk pow¬ 
der and wheat stacked in the corner of the room. 

The teacher is repeatingthe song and the hungry and exhausted chil¬ 
dren are reciting after her in a tired voice. 



Thekkini adiya colony 

Velli an adiya man is sitting n front of one of the huts talking to social 
worker and anganwadi teacher Lakshmikutty. 

Teacher: “Who died here recently?” 

Velli: “Ponna my sister.” 
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Teacher: “Did Ponna have children out of wedlock?” 

VeIli: “Yes, one Damu master is responsible. She was forced to 
take some medicines in her ninth month to terminate the preg¬ 
nancy. She fell sick after that and died in the hospital. He sold 
whatever land he had and went away to Thalassery. The case 
against him went on for almost six years. They promised to give 
money as a compromise and to settle the case. Now, neither is 
there any case nor any money.” 

Teacher: “Who is taking care of the child?” 

Ve Ili: “we do.” 

Ponna’s broken down house discarded according to the gothra tra¬ 
dition. 

An unhappy Velli is sitting gazing at the empty house. 



Daytime... A small tea shop in the vicinity of Thirunelly police station... 
A middle aged guy named Hanifa left a glass of tea on the table and 
went back inside. 


An adiya woman named Mara is sitting on the bench and conversing 
with the director in a sad voice: 

“I came here when my daughter was six years old. She fell in love 
with a guy and now Bindu is eight months pregnant. We have no 
idea where the guy is,” 

A pregnant Bindu is helping Hanifa in the kitchen. Hanifa suspiciously 
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turns his face away from the camera. 


Hanifa, a small time trader, has been living with Mara for years 
now despite having a wife and kids back in his village. Hanifa’s 
son who had come to help his father disappeared once Bindu got 
pregnant. Bindu and her mother naively believe that he will come 
back one day. 



Evening... 

An isolated adiya hut is visible, located in the periphery of the huge 
paddy field which is lit up by the evening sun having lost its intensity. 

Under the supervision of the adiya chieftain Chundeli a strange ritual 
that grants atonement for the guilty is taking place. It is known as 
‘thappuvala’. 

Chief Chundeli after reciting some mantras hands over a copper ban¬ 
gle to a young guy. After bowing to the chief he receives the bangle 
and this ritual releases him from whatever crime he has committed. 

A small crowd of adiya men, women and children are scattered 
around curiously watching this ceremony. 

The adiya chieftain’s rhythmic recital slowly becomes faint and fades 
into the darkness of the dense forests. 


An old man is sitting in the portico of his small brick walled house. 
His sister Vijayalakshmi and pregnant daughter Vasumathy are stand- 
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ing nearby leaning on the wall. In the front yard two kids are playing 
merrily. 

Anganwadi teacher Lakshmikutty is talking something with the old 
man. 

A stranger named Babu from Kollam started living with his daughter 
and when she got pregnant left her and started living with her young¬ 
er sister. At this very late stage in his life the old man accepts and 
acknowledges such strange happenings as fate and nothing else. 


Babu is standing in the junction that leads to Thirunelly temple. Babu 
after evading questions from the film makerfor a while finally clarified 
his position. 

“When I came from Kollam some time back I realized that the 
condition of adivasis was quite bad. I enquired and tried out many 
things to make them more civilized. Still there wasn’t any change 
in the situation.” 

There is some commotion in the junction. The spat that started after 
a stranger misbehaved with a woman is now slowly building up into 
a fist fight. 

Babu’s attention shifted to the pandemonium and slowly escaped 
into the crowd. 

Babu sounded as if he was some kind of a savior incarnate de¬ 
scended from Kollam to wipe out the misery and grief of the adi¬ 
vasis in Thirunelly. 


Aravanazhi hills in the vicinity of Thirunelly police station. A house 
comparatively better than the usual adiya huts 

Pembi, an adiya woman who contested and lost the Panchayat elec¬ 
tions twice is talking facing the camera: 

“Lot of people come here and enquire about the problems of these 
adivasi unwed mothers. They don’t have any other work and they 
don’t get anything out of it and they don’t do anything for these 
helpless women. Then why do you people come and enquire? 
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Regardless of the consequences it is always the adivasi women 
who are held culpable and not the men. These things happen in all 










communities but only the women are held responsible. But with 
other people the news does not go outside their community. Why 
is it that only the adivasi gets importance in the newspapers and 
radio? Why should we talk about this dishonor and humiliation to 
people who come to investigate? 

“Strangers and outsiders who come here searching for work se¬ 
duce and cheat adiya women. When they leave the place these 
poor and vulnerable adiya women will not reveal their names. They 
pay some money and abscond.” 


A series of still pictures showing collapsed and abandoned adiya 
houses according to the gothra tradition finally conclude in the visual 
of a group of concrete buildings where work is progressing. 

A lot of adivasis are involved in the construction work. On a stone 
slab the name of the leader and the minister who laid the foundation 
stone are inscribed. 

In the adiya community, the life of a dishonored adiya woman slow¬ 
ly caves in with the collapse of their little mud huts. This modern 
concrete building coming up from the ruins of the adiya mud huts 
is a government initiative to rehabilitate these unwed mothers. It 
is indeed a strange way of atonement by the administration and 
the civilized society towards a social culture enduring very cruel 
uncivilized and primitive methods of persecution. Finally, there 
won’t be anything left for these poor people to remind them of 
how marginal their existence has been, when the encroachers 
demolish not just houses but religions and languages and slowly 
build a new social culture to facilitate new markets. 


Twilight 

The magnificent structure of the ancient Thirunelly temple visible 
in the green expanse of the Brahmagiri Mountain ranges. The eve¬ 
ning rituals are going on in the temple accompanied by the rhythmic 
sound of drums. Devotees are climbing the flight of steps towards the 
temple. 

Janu and the film crew are coming down the steps. They step into the 
van. Few vehicles pass by. 
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The van moves forward and leaves behind them the temple and its 
surreal surroundings. 

Janu is in a reflective mood. Maybe she is listening to the devotional 
song coming from the temple loudspeakers. 

The song is about the deity and the fulfillment experienced by the 
devotees after offering their prayers or rather imploring their fervent 
desires hopes and wishes. What would be the prayers of people like 
Janu..? After experiencing the kind of humiliation and debasement 
what would be her desires hopes and wishes..? 

The film unit van is cruising along the tarred road through the forest 
which is empty and deserted now. 

The film maker is reading out from a small pamphlet about the im¬ 
portance of Thirunelly temple. On the yellow cover page ‘Thirunelly 
Mahatmyam’ [The importance of Thirunelly] is printed in Malayalam. 

Next to the cover page familiar faces of all the adiya women victims 
appear and fade out one by one. 

The black and white photographs of these women have the same 
expression on their faces; that of helplessness. 

There are hundreds of unwed mothers still alive, with their spirits 
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seeking shelter and silently screaming in the valleys of the Brahmagiri 
Mountains where Papanasini River is flowing even more silently. Sub- 
hi, Machi, Janu, Seetha, Ponna, Lakshmi - many more names and 
nameless, whose freedom to live in their own land as mothers, wives 
and sisters are being challenged by inhuman territorial encroachers. 

These meandering spirits seeking salvation might not pollute the 
virtuous thoughts of the devotees who turn up in large numbers 
in Thirunelly ironically to seek salvation for their ancestors. Nor 
should we agonize over the thought that these unfortunate souls 
will ever leave their villages and encircle our cities to trouble us. 


Forest 


With one foot on a fallen tree, two adivasi boys are aiming at some¬ 
thing with a catapult. 


The sound of forest fire and that of the stone whizzing past from the 
sling can be heard on their faces. 



The bamboo grove is on fire. Few frightened deers are running away. 

The frightening sound of forest fire slowly fades into the harmonious 
sound of flute music. 
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Several adivasi children are running through the vast harvested pad¬ 
dy field. They move out of sight except one small girl. The adorable girl 
in a petticoat who has been left behind slips and falls down. She gets 
up and runs again. Now her movements are in slow motion. In spite of 
running fast she is not able to reach her destination. 

Finally when she is about to reach us, with hands upheld, the little girl 

becomes frozen.So does the flute music, without completing the 

last notes of the harmony. 
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There isn’t any Cinema Verite. It’s neccessarily a lie, 

from the moment the director intervenes-or it isn’t cinema at all. 

-George Franju 

Documentary Explorations. 
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APPENDIX ONE: 


PERSECUTION OF ADIVASI WOMEN: 
OFFICIALLY DOCUMENTED INCIDENTS 
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These are a few official documents that I had transcribed and col¬ 
lected from various tribal offices in Mananthavady taluk as part of 
my routine journalistic activities in 1987. These self explanatory 
documents contain complaints given by women who were victims of 
sexual assault and the responses of state officials. I hope these doc¬ 
uments would be of some use in the future to those working for the 
welfare of exploited and oppressed adivasi women. 

Machi 

Report prepared by the Tribal Extension Officer about an adiya 
woman named Machi who was admitted weak and incapacitated 
after her fifth abortion, to the Kozhikode medical college hospital 
on January 26th 1984. 

“The complainant Chambaran’s sister-in-law (wife’s sister) Machi is 
unmarried. Her parents are dead and brother Velli is a leprosy pa¬ 
tient. Machi is Govinda Warder’s house maid. She goes to work in the 
morning and comes back home only at night. Sometimes she stays 
back at their residence. After an enquiry it was revealed that Ward¬ 
er’s son Balagopalan and Padmanabha Pillai’s son Chandran togeth¬ 
er have attempted rape on Machi and other women from the adivasi 
colony of Plamoolakunnu. From the investigation it was also known 
that sexual assault has happened at times. For example adivasi wom- 
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an Pembi was raped by Balagopalan while she was staying with her 
parents after her husband’s death. As a result Pembi got pregnant 
and gave birth to a baby boy. Her son Raju is 7 years old now. Pembi 
and other villagers are of the opinion that Raju is a carbon copy of 
Balagopalan. In spite of Pembi requesting many times, Balagopalan 
is not willing to compensate for the child’s expenses. 

It is now known that adivasi woman Machi mentioned in the com¬ 
plaint is six months pregnant. When Balagopalan and Chandran got 
this information they forcefully tried to terminate the pregnancy by 
giving her a dangerous concoction used in obsolete and primitive 
abortion techniques. As a result Machi’s health deteriorated and was 
taken seriously ill to the Mananthavady government hospital on 26- 
1-84 Thursday night around 2 AM by the people mentioned below: 

1. Machi’s brother Velli 

2. Balagopalan 

3. Kunjupappan (trader) 

4. Devaki ( Plamoolakunnu ) 

5. Kolumban ( Plamoolakunnu ) 

Gynaecologist Dr. Karthiayini informed them that Machi’s condition 
was very grave and instructed them to take her immediately to the 
Kozhikode medical college hospital because it was impossible to give 
adequate treatment at the Mananthavady government hospital. It is 
known that Machi is recuperating at the hospital. The villagers say 
that either Balagopalan or Chandran is responsible fot this woman’s 
pregnancy. It can be confirmed only after questioning Machi. Trader 
Kunjupappan and Balagopalan from the agricultural office paid for 
Machi’s travel expenses. There is a rumor that while Machi was work¬ 
ing at Balagopalan’s house, he had raped her, made her pregnant 
and she was taken to Thalassery to terminate the pregnancy. 

This kind of assault and rape is turning into a routine affair in the 
adivasi colony. It is increasing day by day due to the absence of cor¬ 
rect and tough punishment. Therefore action should be taken to give 
appropriate penalty to the criminals and adequate compensation for 
the victims. 

(T. E. 0. Kattikulam, 4-2-1984) 
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Petition given by Chandran, second accused in the Machi case to 
the Tribal Extension Officer: 

“You must have heard about the adiya woman Machi who was admit¬ 
ted to the Kozhikode medical college 45 days back after undergoing 
abortion. At that time I was not in town. Two weeks before this inci¬ 
dent I was away in Thirunelly engaged in farming. It was Kunjupappan 
with Balagopalan and Machi’s brother who took her to the hospital. 
There they told that I was responsible for her condition. It is true that 
they were my friends. It is Kunjupappan alone who is responsible for 
this and he is cunningly trying to escape. This Kunjupappan already 
has a child in another adiya woman and might have realized that one 
more child will create more trouble; so is the case with Balagopalan 
as well. They wanted to save their skin and put the blame on me. They 
offered liquor and drugs and made me culpable. 

After putting her in the hospital Kunjupappan came home and told 
me that Machi has been hospitalized after her abortion and request¬ 
ed to lend him some money for he was responsible for her condition. 
Thus he was paid some cash but I was in Thirunelly at that time. 

This adiya woman Machi has been working as a house maid at Ulik- 
kal for a longtime. According to the locals this is nothing new to her. 
These kinds of abortions are happening regularly in Ulikkal hills un¬ 
der the secret supervision of Kunjupappan. This man is cheating me. 

When the police came to Thrissleri for enquiry and questioned Kun¬ 
jupappan, he told them that there is only one Chandran in this place 
and that’s me. Hence I appeared before the police got bail and was 
released. I request the Tribal Extension Officer to take action against 
Kunjupappan who has ruined my life because of my friendship with 
him. 

Sincerely, Chandran, 

(Kattikulam T. E. 0., No.149/84 - 5.4.1984) 


Significant sections from an article written under the title ‘Help 
Machi; Save adivasi women’ in the Mathrubhumi daily in Septem¬ 
ber 1984 by T. Devi, Kerala State general secretary of the All 
India Democratic Women’s Association: 


“You might remember the adivasi woman Machi from Plamoolakun- 
nu? Some important people from this place in the pretext of abortion 
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tried to kill her. Machi who had a narrow escape from death is now 
struggling for her survival. The landlords in Thrissleri refused work 
when she came back from the medical college hospital. She is starv¬ 
ing. With the help of a few people she got work as an ayah at the Pla- 
moolakunnu tribal balavadi or child care center. How can she live on 
a monthly salary of just Rs. 50? The same cunning people did their 
best to separate her from her family and made them warn her that 
she won’t be allowed to enter the house if she goes to work. 

Machi has been working in one of the landlord’s houses in Pla- 
moolakunnu since she was a small kid. After her abortion it was the 
hospital authorities who reported to the police. 

Till the end of March the police were reluctant to arrest the people re¬ 
sponsible for this incident which had actually happened in the month 
of January 1984. But they were forced to arrest three people when 
public fury created an uproar. Their next attempt was to somehow ex¬ 
punge the case. Even the court criticized the police for not presenting 
the case diary in court. Crime against adivasi people especially adiva- 
si women by taking advantage of their ignorance are increasing day 
by day. The police are not willing to arrest or take any action against 
the criminals responsible for the violence against women. 

This violence and cruelty committed against these poor and helpless 
women with the obvious support of social criminals and police offi¬ 
cers should be stopped.” 

A welfare committee for Machi was formed under the aegis of Dem¬ 
ocratic Women’s Association, the women’s organization of the com¬ 
munist party of India, Marxist. 

E. K. Imbichibava M.P, Devaki Warrier, M. P. Veerendra Kumar, M. 
Dasan, P. Valsala, P. V. Varghese Vaidyar and T. Devi were the commit¬ 
tee members. A legal welfare committee that included lawyers was 
also formed. There were also newspaper reports that Machi welfare 
committee has decided to visit the adivasi colonies in Wayanad and 
do a survey about the assault and harassment faced by adivasi wom¬ 
en. During this time news about Machi being kidnapped came out in 
the papers. The news in Mathrubhumi was like this: 

Kozhikode: “Janadipathya Mahila Association leaders informed 
that the adivasi woman Machi from Wayanad has been abducted 
and taken to Kozhikode by the accused people out on bail. 

In a petition given by T. Devi, Rabia Muhammedali, N. Kausu etc. 


78 










to the north zone Deputy Inspector General and other high rank¬ 
ing officers, they appealed to save the life of this poor adivasi 
woman by putting her in a government hospital or orphanage.” 

The next day news and pictures of Machi’s press conference at the 
Calicut press club was published. ‘Nobody should collect money on 
my behalf was the heading. The complete news: 

Kozhikode: “people are collecting money using my name. I don’t 
like it. Why should anybody take advantage of my miserable con¬ 
dition? Don’t use me as a pawn for fund raising.” Machi who came 
all the way from Wayanad requested openly that she doesn’t have 
any role in this. 

Machi with a grim and severe expression said “I don’t need any¬ 
body’s favor or contribution. My only request is to allow me to live 
and work the way I was doing till now.” 

Machi was accompanied by the trader Kunjupappan and Devaki who 
were with her at the medical college hospital while she was lying 
there seriously ill with a suppurated uterus following the unscientific 
and crude abortion. 

Machi agreed that it was the Janadipathya Mahila Association that 
got her a job at the tribal day care centre when she returned home 
after being hospitalized for 91 days. But they haven’t paid me a sin¬ 
gle rupee from the fund collected on my behalf. Machi said that she 
hasn’t even received her salary for two months. After the press con¬ 
ference Machi, Devaki and Kunjupappan were forcefully taken to the 
police station. The mahila association office bearers informed that 
the criminals had prepared Machi for the press meet to construct 
evidence favorable for them and to slowly wipe out the case.” 


Janu 

Complaint given by Janu from Kaithavallikunnu to the Thirunelly 
Tribal Extension Officer on 19th march 1984: 

“I am an illiterate adiya woman. It is true that some people are trying 
hard to take advantage of our weakness. Women like me become 
easily enticed by their sweet words. A young man named Divakaran 
from Thrissleri cheated me after promising marriage. Consequently I 
became pregnant and informed him. I haven’t seen him after that. I 
am facing a tough situation and do not have any means to do suffi- 
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cient treatment after giving birth to a baby girl. Hence I request ade¬ 
quate action should be taken to get me married to this man.” 

Report given by the Thiruneiiy Tribal Extension Officer to the 
Tribal Development Officer after the initial enquiry: 

“Janu is 18 years old. She has a three year old son born out of wed¬ 
lock. Later she got acquainted with Divakaran, son of Chekkot Cha- 
thu. He promised to marry her and made her pregnant. He is not in 
town now. On 7-3-1984 Janu gave birth to a baby girl. She is put up 
in Adiyan Chambaran’s hut as her own parents refused to take care 
of her because of her illegitimate pregnancy. Starving and in poor 
health, Janu is fighting for her life without proper post delivery treat¬ 
ment and care. 

In these circumstances Janu should get whatever help she deserves. 
Strong action should be taken against these social criminals walk¬ 
ing around as landlords under political influence and wealth, who af¬ 
ter using these innocent women sexually finally throw them into the 
stranglehold of perpetual illness and death.” 

On March 21st 1984 the Tribal Officer sent Janu’s complaint to 
the Thiruneiiy police station requesting legal action. Reply sent 
by the Sub Inspector of Police (51/84 (11) 21.364) 

“The above mentioned grievance has been investigated. It says Di¬ 
vakaran is the father of Janu’s child. Since Divakaran has rejected 
these claims and is not willing to marry Janu or pay for her expenses 
and since there is no statute to take legal action against Divakaran, 
it is requested to directly litigate with the court and find a solution in 
this matter” — Sub Inspector Thiruneiiy police station. 

When the Police informed their helplessness, the Tribal Officer 
wrote to the government on 18.5.1984: 

“Request to provide adequate instructions to approach the court and 
also to provide free legal help to the poor adiya woman Janu.” 

After wandering around the Mananthavady streets for 14 long 
years without anybody’s generosity, Janu’s decayed dead body 
was washed ashore the banks of Mananthavady River. The news 
was in the papers. In the Kalakaumudi, a Malayalam weekly (1998 
may 3) Pradeep Mananthavady wrote: 

People were just passive observers when Janu was wandering around 
the streets in drunken stupor. Even then Janu never troubled any- 
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body. Janu who used to come to the liquor shop secretly would have 
her share pay the correct amount and leave without annoying anyone. 

Two days before her death Janu was in a mentally deranged condition 
eating mud and paper. Few people sympathized seeing her in this 
state. She did not have a place to rest. If the shop doesn’t close down 
after nine Janu scratching her head would say, ‘sir would you please 
close the shop, I want to sleep on the floor in front of the shop.’ 

The so called civilized society or the adivasi organization never really 
tried to understand Janu’s life. It would have been possible for them 
to give her a new life. But that didn’t happen. Finally they showed 
some respect for her dead body. The chief of adiya community P. K. 
Kalan, who is also the Mananthavady block Panchayat President 
and a popular gaddika artist, took initiative to collect the dead body 
from the Calicut medical college after post mortem and also to cre¬ 
mate the body in Thrissleri adivasi crematorium. It was notified that 
the women’s commission members would come for the cremation. 
Though the body was kept aside for some time, it was when the Ad¬ 
ditional District Magistrate Raghunathan Nair arrived and informed 
them that the women’s commission members won’t be coming that 
the body was finally cremated. Documentary film maker 0. K. Johnny, 
producer Jose Sebastian, adivasi leader P. K. Kalan and a few adivasi 
chieftains were present during the service. Other adivasi people just 
watched from a distance. 

It was only after seeing the documentary film ‘Silent screams - a 
village chronicle’ that the wide range of problems of adivasi unwed 
mothers came up before the Kerala State Women’s’ Commission. Im¬ 
mediately the commission came for a sitting in Thirunelly. At least 
one Janu could do this much. In the future, adivasi girls should not 
give birth to fatherless children. For that reason alone Janu’s life is 
quite monumental. 


Ponna 

Thirunelly Tribal Extension Officer after a routine visit to the 
Thrissleri Thekkini adivasi colony wrote to the superior officer on 
March 21st 1984: 


“While on a visit to the Thekkini adivasi colony on 17-3-1984 and 19- 
3-1984 the observations mentioned below are reported for urgent 
action: 
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“Chathan’s daughter Ponna (30) from Thekkini adivasi colony has 
two kids who are fifteen and nine years old. Both spouses deserted 
her years back. It is her brother Velli who is taking care of her. Ponna 
is now six months pregnant. Ponna confirmed that C. Damu master 
a teacher from Thrissleri government high school is responsible for 
this pregnancy. The villagers stated that Damu master had forceful¬ 
ly made her drink three bottles of some medicine to terminate her 
pregnancy. Not only that, it is known from various sources that Damu 
master had threatened to kill Ponna and other family members if his 
name was disclosed. 

As a result of consuming the medication Ponna’s health has deterio¬ 
rated and if the same method is employed for further abortions she 
will definitely become critically ill and die. It is recommended that 
action betaken against those responsible for Ponna’s pregnancy and 
those who gave her the medicines. 

Copy forwarded to the Sub Inspector of Police for urgent necessary 
action. The action taken in this matter may please be informed.” 


Mara 

Statement given by Mara residing in Plamoolakunnu colony 
Thirunelly Panchayat to the Tribal Extension Officer on April 7th 
1984: 

“It’s been three years since my husband deserted me. After that for a 
longtime I worked as a house maid in one C. M. Mathew’s house who 
is also known as Chekkolathil Pappachan. During this period (almost 
two years back) C. M. Mathew many times forced me into a sexual 
relationship and consequently I became pregnant. On several occa¬ 
sions in the pretext of paying wages he would ask me to stay back in 
the house after work. When he came to know that I am pregnant he 
threatened to kill me by means of black magic if at all I revealed his 
name. After delivery when I registered my baby’s name in Thirunelly 
Panchayat I put Mathew’s name as the child’s father. This informa¬ 
tion has now come out through the newspapers and other media. 
In these circumstances I am fearful that this man who is a political 
leader might influence people in high position. He will not stop at any¬ 
thing and will create trouble for me. Till now Mathew has not paid any¬ 
thing for the child’s expenses. I request action to be taken against 
Mathew.”- Mara, Plamoola 
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Based on this statement a report made by the Tribal Extension Of¬ 
ficer for further investigation was forwarded to the Tribal Devel¬ 
opment Officer and Thirunelly Police Sub Inspector recommend¬ 
ing further action. The letter sent by the T. E. 0. on 7-4-1984: 

“It is certain that the matter cited in the complaint is true. Action 
should betaken against this neo magician named C. M. Mathew, who 
is in the colony to destroy adiya woman Mara; so that all adivasi wom¬ 
en will have adequate circumstances to live without fear.” 

Devi 

Complaint (597/84 - 18.7.1984) submitted by Devi daughter of 
Kali from Appappara adiya colony to the Thirunelly Tribal Exten¬ 
sion Officer: 

“I am a daily wage laborer. I succumbed to the enticement of K. P. 
Sudhakaran also called Sudhan who runs a ration shop in Appappa¬ 
ra. On 22nd last June, when I was six months pregnant, Sudhakaran 
with his accomplice Begur Gopi and jeep driver Dasan came at night 
and forcefully took me to Thalassery and persuaded me to terminate 
the pregnancy. When I didn’t give in to their coercion they brought me 
back the same night around 2 0’ clock. Sudhakaran has threatened 
to kill me if I disclose he is responsible for this condition. It’s been 
four years since my husband left me. Sudhakaran is trying to put the 
blame regarding my pregnancy on other people. Sudhakaran who is 
an important landlord in this area has seduced and abandoned other 
adivasi women like this.” 

Karappi 

Karappi (25) a woman from the paniya community was brought 
to the Mananthavady district hospital by the tribal department 
officers in the month of July 1986 incapacitated after giving in to 
very archaic and dangerous abortion methods. It is clear from the 
investigation that it is Karappi’s neighbor Manoharan who forced 
her to do this and has been reported by the tribal extension offi¬ 
cer on 23-7-1986. 

Karappi started getting severe abdominal pain after consum¬ 
ing the potion given to terminate the pregnancy. Since she was 
threatened and in danger, Karappi didn’t tell anyone about her 
situation. It has been reported in Karappi’s statement that Mano- 
haran had promised to marry her and give 10 cents of land and 
two thousand rupees. On the basis of this statement the Tribal 
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department forwarded a complaint to the District Police Superin¬ 
tendent on August 8th 1986. The response of the District Police 
Superintendent to the tribal department is given below. (No. 86 
w/3/13767) 

“From the investigation it has not been proved that the defendant is 
responsible for the complainant’s condition and it is understood that 
this woman was made pregnant by somebody else and gave birth to 
a healthy baby girl. There is no evidence that the defendant had given 
her medicines which resulted in the death of the baby. It is clear that 
even if she had consumed the medication to terminate the pregnancy 
6 months before delivery, there is no proof that she became ill and 
resulted in the death of the baby. In these circumstances report has 
been sent to the court to complete the investigation and stop further 
action -District Police Superintendent.” 

When the Tribal Development Officer realized that the police were 
taking a favorable stand towards the defendants, he wrote di¬ 
rectly to the Tribal Welfare Department Director (27-6-1987). The 
letter clearly indicates Karappi’s helpless state. 

“A complaint was given to the police superintendent against an indi¬ 
vidual who had sexually exploited an adivasi woman, made her preg¬ 
nant and forcefully used an outdated potion to terminate the fetus. 
The action taken by the police officers appear to be quite insufficient 
and inadequate. It is suspected that the police have settled this prob¬ 
lem by citing a lack of technical evidence. Compared to other people 
in the society the adivasis in all aspects are living in the lowermost 
rung. What has happened in this case is a legal or just an official im¬ 
plementation of duty by offhandedly considering both the adivasi and 
their tormentors in the same way. This is to inform that such state of 
affairs will only help the adivasi to take away their trust in the tribal 
department.” 

Ammalu 

Ammalu a native of Thrissleri Gundika Chekkodu Adiya colony 
was forced to undergo abortion by a man named Mathaikunju. 
Letters sent by the Tribal Extension Officer to the Superintendent 
of Police and the District Medical Officer on March 28th 1984 
(no. 51/84(1) requesting proper help for a mentally deranged and 
extremely ill Ammalu: 

A. “Adivasi woman Ammalu (30) who is Adiyan Pottan’s daugh- 
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ter from Thirunelly Panchayat Thrissleri village Gundika Chekkodu 
adivasi centre was living in her hut seriously ill. It was during an offi¬ 
cial visit on 24.3.1984 that I saw her. Ammalu who already has three 
kids was pregnant for the fourth time. She had severe hemorrhage 
after taking some medicines for abortion. She is mentally ill now. Her 
health condition is extremely bad and is a matter for apprehension. It 
is requested to immediately admit her to the hospital and also to give 
emergency treatment.” 

B. “It is known that Ammalu was sexually assaulted by a trader 
named Mathaikunju from Thrissleri. He had given her medicines to 
terminate the pregnancy even a year back. After that Ammalu be¬ 
came mentally deranged and is fearful and apprehensive of men. 
Action should be taken in this regard.” 

Ammalu passed away the next day after the superior officers got 
the message. 

Gauri 

Report sent by the Thirunelly Tribal Extension Officer to the 
Mananthavady Tribal Development Officer on March 17th 1984: 

“Reporting Gauri’s complaint that came to my attention while on a 
visit to the Thrissleri kappukolli colony on 16-3-1984: 

Gauri (30) is from the adiya community. An Adiyan married her and 
deserted her after having two children. After that Gauri was enticed 
by a goldsmith Sasi from Kattikulam and consequently became preg¬ 
nant and a child was born. Though Sasi was approached for the ba¬ 
by’s expenses only a paltry sum Rs. 60 was given. The child is now 
three years old. 

In another incident, Chandran, a driver from Kattikulam by promis¬ 
ing to pay for all expenses lured her and made her pregnant again. 
Gauri is now 7 months pregnant. Chandran is not even paying for the 
required medicine and Gauri cannot meet the expense. She doesn’t 
even have a house of her own. Gauri and her child are living with her 
sister. Action should be taken against Sasi and Chandran who are 
responsible for her condition.” 

Rugmini 

Report submitted by the Tribal Extension Officer to his superior 
on April 4th 1984: 
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“Kurumatti Rugmini from Tholpetty Narikkal adivasi colony is 28 
years old. She was assaulted and raped by Moideen, son of Ungadan 
Aimadukutty from Tholpetty on 31-3-84 around 11: 30 AM. In the eve¬ 
ning a weak and seriously ill Rugmini was admitted to the Manantha- 
vady district hospital. 

That day Rugmini was returning home after collecting a bundle of 
firewood from her husband working at the Narikkal estate. When she 
reached the central part of the estate she was assaulted from behind 
and subjugated. Rugmini has an inter caste marriage and her hus¬ 
band Krishnan is from the Thiyya caste. 

It is known that almost a month back, Moideen the accused in this 
case tried to rape Aisha wife of comrade Adruman from Aranappara. 
Though a complaint was registered with the police the accused was 
set free. 

Rugmini’s husband Krishnan has given a complaint to the Thirunel- 
ly police on 1-4-84, Mananthavady circle inspector on 2-4-84 and 
Wayanad District Police Superintendent on 3-4- 84. A copy has been 
sent to the Mananthavady tribal development officer. It is known that 
the police have arrested the accused. 

Action should be taken against the accused responsible for raping 
Rugmini. It is requested to provide monetary help according to GO 
(MS) 98/97 HWD rules. 


Nenji 

Complaint submitted at the Kattikulam Tribal Extension Office 
on July 19th 1984 by Nenji, daughter of Kariyan from Thirunelly 
Appappara adivasi colony: 

“I am a 35 year old adivasi woman married to Raman from the paniya 
caste for 20 years. After begetting three children this man Raman 
abandoned me (6years back). Almost two years back Subair, son of 
Thapal Mohammed, residing in the vicinity of Akkolli estate lured and 
used me for his sexual needs and as a result I became pregnant. The 
child is now a year old. Even though I requested Subair many times 
to compensate for the child’s expenses he is not showing any favor¬ 
able attitude. Requested to take adequate action for this.” —Nenji, 
Appappara 
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Janu’s life ends in the Kabini River 

Kalpetta: Adivasi woman Janu (27) who played the main character in 
the documentary film ‘Silent screams: a village chronicle’ was found 
dead in the Mananthavady river. The documentary film based on the 
tragic life of unwed adivasi mothers in Wayanad district had received 
the state as well as the national award. 

Documentary film maker O.K. Johnny discovered Janu, the living im¬ 
age of a shocking and frightful reality, in the streets of Mananthavady. 
When Janu’s real life was transcribed on screen, literally without any 
exaggeration, it turned out to be an important topic of discussion and 
even more an extremely harsh slice of reality. The outside world for 
the first time saw the shocking and tragic stories of adivasi mothers 
on screen which were only hearsay for them till then. It was after 
watching this documentary film that the state women’s commission 
conducted a sitting in Wayanad to study various problems of these 
adivasi mothers. 

Janu is Chikkannan’s daughter, who is from Kaithavallikunnu adiya 
colony near Thrissleri temple. Janu gave birth to a baby boy when she 
was fifteen years old while working as a maid in one of the well-known 
landlord’s houses. She was ostracized and thrown out of her house 
by her father and family when they came to know that she was preg¬ 
nant. She delivered the child in the verandah of another adivasi’s 
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hut in Thrissleri itself. Janu, shelter less and rejected by her near and 
dear ones went back to doing house work. Trapped by false marriage 
promises Janu again gave birth to a baby girl out of wedlock. Janu, 
helpless and defenseless left her children in the colony and found 
refuge in the streets of Mananthavady. Her home and village slowly 
became alien to her. Those who seduced and ruined her never had 
any repentance. Janu was one of the first complainants bold enough 
to name the people who were responsible for her condition. It seems 
in Thrissleri Panchayat itself there are more than three hundred ad- 
ivasi unwed mothers. 

Janu’s body was cremated in Kaithavallikunnu, Thrissleri after it was 
seen floating in the river. The body was collected after postmortem 
by the block Panchayat President P. K. Kalan and with the villagers’ 
insistence, by her family members. 

When death came slowly to Kaithavallikunnu and Janu ended as an 
incomprehensible question mark in the Kabini River, her face might 
have appeared on the screen. ‘Silent screams’ that took the spec¬ 
tator deep into that grief and misery was screened on Wednesday 
duringthe international film festival. Of course Janu can only live as a 
silent scream from now onwards. 

“It was at the liquor shop that I saw her first. By then she had already 
become a prostitute. She slept on the wayside under the shade of the 
bamboo groves. When I invited her to the hotel to talk, she said “they 
won’t allow me inside.’’ - Johnny had mentioned this in an interview. 

Johnny communicated the grief and sorrow of the forest and the 
heartache of the exploited adivasi women. Janu wasjustone amongst 
them. It is that grief that ended as a question mark in the Kabini Riv¬ 
er. This one hour documentary fetched Johnny the state as well as 
National award for the best documentary film. There was quite a rea¬ 
sonable crowd at the Sree theatre to watch the movie that told Janu’s 
as well as similar stories of other adivasi unwed mothers. 

The traditions of her community and village, the commencement of 
loss and deprivation, the ruthless terror and savagery of exploitation 
- Janu communicates everything in ‘silent screams’. Johnny shows in 
the film that there are several Janus like her. 

Even when the pain and sadness became proverbial on celluloid, 
Janu continued to roam around in the streets of Mananthavady until 
the Kabini River took over her entire grief. 
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Woman’s commission chairperson Ms. Sugathakumari said that 
Janu’s strange death is seen with a lot of anxiety and fear by the 
commission. The commission has requested an official report from 
the senior police officers. Sugathakumari also said that they have 
requested a proper investigation. 

Malayala Manorama, 1998 April 12 

Death of Subhi: investigation strengthened 

Mananthavady: The police have started a vigorous search to nab the 
people responsible for the death of Subhi from Kattikulam Chelur 
Mannundy colony. Subhi (27) who was 7 months pregnant was forced 
to undergo crude abortion procedures and died due to uncontrolled 
bleeding. 

After this incident a man named Sasi who has been living with her 
for almost 4 years, supposed to be responsible for her pregnancy 
and the homeo doctor believed to have done the abortion went into 
hiding. When the culprits were not caught, the youth wing, CPI(M) 
women’s association, adivasi working committee etc. had started an 
agitation. 

The Mananthavady police under the leadership of Circle Inspector 
Sankara Narayanan conducted a widespread search. The police raid¬ 
ed the house and clinic of the homeo doctor. They questioned many 
people believed to have connections with the doctor. They even called 
and questioned Subhi’s eldest daughter. They had information that 
four people had taken the homeo doctor to Subhi’s house the day 
before she died. Though the doctor had instructed to take Subhi im¬ 
mediately to the hospital the plan was abandoned because Sasi’s 
relatives strongly opposed the idea. It seems Sasi was barred from 
taking care of Subhi by his relatives because Subhi turned out to 
be an obstacle for George Thomas alias Sasi’s future matrimonial 
alliances. 

The police are considering doing a DNA test to know the paternity of 
Subhi’s two children. This will help in proving the case. 

The police got information that there are people practicing illegal 
abortions in Thrissleri and Bavali in Thirunelly Panchayat, across 
Bavali River as well as in Perikkallur. This information was gathered 
from a retired midwife. 

According to the postmortem reports Subhi had consumed a lot of 
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allopathic tablets. It is known that she was also forced to take strong 
herbal concoctions to terminate the pregnancy. People who were 
practicing illegal abortion in Thirunelly absconded soon after Subhi’s 
death. Even the small time quacks disappeared. 

Madhyamam, 1994 June 27 


Widespread sexual exploitation in adivasi colonies 

Thrissleri: Sexual exploitation is again spreading throughout adivasi 
colonies. Thrissleri and Thirunelly villages in Wayanad where many 
adivasi mothers live, destined to give birth to orphaned children live 
are gradually getting alienated. Comparable to losing out on their ad¬ 
ivasi land, the chastity and culture of these poor women are also 
getting robbed and it is turning into a serious social calamity. 

A young woman named Lakshmi from Plamoolakunnu is only one 
of the latest victims in this link. This woman who is 6 months preg¬ 
nant has been admitted to the Mananthavady district hospital now. It 
seems a young trader from a different community is responsible for 
her condition. Some social workers took Lakshmi to the hospital in an 
extremely critical condition. It is suspected that Lakshmi was forced 
to consume some killer medicines to terminate the pregnancy. 

Mara who is also a native of Plamoolakunnu had a similar experience, 
which had created quite a commotion some time ago. A decade back 
the real life story of another adivasi woman Machi, who almost died 
after undergoing crude abortions many times, had created uproar in 
Wayanad. That incident also happened in the same adivasi colony. 

These types of pregnancy from sexual abuse and exploitation as well 
as illegal abortions have become a daily occurrence in the adivasi 
colony. There are complaints that strong action is not being taken 
by the officials to put down this social menace. Many times, as an 
outcome such crude abortion attempts, adivasi women are dying like 
animals. Subhi from Chelur who died recently can be put under this 
group. When the defendants are influential people, action taken by 
the officials is quite rare and if taken it is just for namesake. 

The government, political parties and social organizations should 
come around and act to stop such cruelty against this weak and frag¬ 
ile community living for decades as slaves. 


92 










Mathrubhumi, 1994 August 25 


Agony perishes in adivasi hutments 

Kalpetta: An unmarried fourteen year old girl who gave birth to a baby 
girl is put up in a small lean-to and her parents and relatives are living 
fearfully in another hut nearby. They are scared because those re¬ 
sponsible for their daughter’s pregnancy have threatened to kill them 
if the culprit’s name is disclosed. 

It is an adivasi Naikkan from Anadikappu near Rippon who is living in 
dread, anxious about his daughter. 

It’s been a month since Anadikappu Naikkan Mani’s daughter Maathi 
gave birth to a healthy and fair infant boy. The adivasis say that the 
baby’s father is an important and well known person who regularly 
visits the colony. Mani and other family members had gone to ques¬ 
tion this guy as soon as they came to know about the pregnancy. But 
the guy had given assurance that he would take care of everything 
once the child is born. The agitated adivasi who had demanded an 
explanation from him returned peacefully after hearing this. Maathi 
gave birth on September 16th in her hut. But after this it seems the 
person responsible has become hostile and is threatening them that 
he would finish them off if his name is revealed. The adivasi family in 
fear built a small hut separate for the mother and child. 

The person who had reassured the family that he would be there 
to help them, refused to help this family living in perpetual poverty 
without even having a ration card. The fourteen year old girl seduced 
and forsaken, is living in a hopeless state without knowing what to do 
with the infant. Will money alone be enough to substitute the child’s 
orphaned condition? 

It’s been some time since the colony has been forcefully taken over 
by social criminals. Finally, even when it became a destination for 
illicit distillation, in spite of complaining, the officials are not taking 
any action. 

Once when an adivasi woman was abducted and carried into the for¬ 
est it was the villagers who saved her... 

The criminals were evading the law by covering up the story of this 
fourteen year old adivasi girl in the hut itself. Finally it was Chandrika, 
a KANFED [Kerala association for non-formal education and develop- 
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merit] worker of this region, who informed the outsiders about this 
brutal incident in Naikka colony. She informed the KANFED Secretary 
P. N. Panikkar and Vice Chairman P. T. John. KANFED workers went 
there and collected complaints from the adivasi living in absolute fear 
and forwarded them to the authorities. But so far no action has been 
taken. 

P. T. john has notified that this orphaned family will sit in front of the 
Collectorate until a solution has been found for their predicament. 


Mathrubhumi, 1984 October 23 


The tragic story of a dumb girl 

Cheengeri (Wayanad): The story of an unmarried and pregnant girl 
who is dumb, from Karakkolli adivasi colony is heartbreaking. 

She is only 16 years old. If you point at her bloated tummy and ask 
“who?" she gestures with her hands and head. This is what she is try¬ 
ing to say: a man with a big moustache, one who rides a motor bike, 
who came stealthily and tried to strangle her while she was stoking 
the fire. One of her sisters explained this incident which the dumb girl 
was trying to make clear through some unclear movements. 

There are around 92 families in this Uraala colony, in which inside 
a single room hut eleven people from three families are living. Out 
of the eleven three are dumb. The eldest sister of this 16 year old 
pregnant girl is also dumb; so is her younger brother. Theirs is a joint 
family earning a livelihood by doing labor work for daily wages. These 
two dumb girls were working as house maids. The younger one came 
with a bloated belly after 4 months. 

Her parents and relatives kept on asking her, ‘who is responsible?’ 
but the dumb girl only hung her head and cried. 

Neighbors and relatives came to know about this offensive incident 
in the colony. It was after persistent questioning that the girl finally 
through some gestures tried to communicate. They suggested giving 
a written complaint to the tribal officer and police. The girl’s father 
showed us the copy of the complaint which he had kept as a priceless 
treasure. 

In the petition to the Tribal Officer it is written like this: 
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“My daughter was staying in a house and working as a maid. She 
became pregnant from there. The house owner pointed at another 
guy who threatened and told us to go back. Hence, humbly request 
to have mercy and take action so that my daughter will get protection 
from the person responsible for her condition.” 

The girl is now 7 months pregnant. Till now nobody has done anything 
regarding this petition. The person whom they say is responsible goes 
about doing business on his motor bike. The pregnancy of this poor 
dumb girl created some commotion initially. Even that subsided later 
on. Whoever pointed at the motor cycle rider has been influenced by 
his money. 

The girl does not come out of her hut anymore. She is tearfully and 
fearfully awaiting her first delivery. 


Mathrubhumi, 1984 


Death subsequent to abortion 

Sultan Bathery: There is a complaint that an adivasi woman was 
cheated, sexually assaulted and murdered consequent to very crude 
abortion procedures. The relatives of Santha (28) from Cheeral Ven- 
dal adivasi paniya colony confirmed this. 

Santha has been working in a hotel in Cheeral town for the past 10 
years. Three weeks back a group of three men took her away alleged¬ 
ly for treatment to a doctor’s clinic in Moolankavu and forced her to 
do abortion. Though a physically weak Santha was admitted to the 
Nilagiri tribal welfare society hospital after this incident, she died last 
Wednesday. 

Finally it was Santha’s sister-in-law Chunda, who disclosed this cruel 
clandestine affair that shocked human conscience. She had gone 
with Santha to help her and is a silent witness to this brutal act. 

Three weeks back in the morning, Santha asked her sister-in-law 
Chunda to accompany her to the hospital. For that reason they ar¬ 
rived at Bathery. At the Bathery bus station a young man and a wom¬ 
an named Bommi came towards them took aside Santha and after 
conversing with her for some time all of them together took a bus to 
Moolankavu to meet a doctor. 
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As soon as they reached Moolankavu around 11 o’ clock the young 
guy who knew the doctor well and after discussing something with 
him told Santha to lie there. In between, while they were secretly con¬ 
versing, Santha told Chunda that she was 7 months pregnant and 
some people had been harassing hersexually and these same people 
had forced her to terminate the pregnancy. The man also told Chun¬ 
da that he would finish her off if she revealed that they were here to 
terminate the pregnancy. After threatening them he left the place. At 
night the doctor poured some medicine on a cloth and rubbed it on 
Santha’s belly. In the morning after giving instructions to come back 
again the next day, he sent them away with Bommi. 

After reaching Bathery, Santha, Chunda and Bommi went back 
home. Though Santha was unwell and bedridden the whole night, 
early morning, fearful of her aggressors she left for the hospital with 
Chunda. Three peoplefrom Cheeral were waiting for them at Bathery. 
After reaching the clinic at night the doctor gave her an injection. 
Subsequently after some time Santha gave birth to a baby girl. The 
doctor informed them that the child was still born. The next day morn¬ 
ing these three people took her to Bathery by bus and put her and 
Chunda in a rickshaw to Cheeral. Chunda said that they gave her 
Rs. 100 and threatened to kill her if she talked about this incident. 
Santha was down with high fever for a week. Santha’s brother Velli 
and his wife Mini together took her to the Cheeral hospital. Since 
her condition was very grave the doctor told them to take her to the 
Mananthavady district hospital. From there she was taken to the Nil- 
agiri tribal welfare hospital at Ambalamoola. 

A week later when her health improved, Velli took her back home. 
But after 5 days her condition worsened and again had to be admit¬ 
ted at the Ambalamoola hospital. Even though the doctor questioned 
her many times she refused to tell the truth. In between the doctor 
brought Santha to Bathery for an x-ray but the next day she died. 

The doctor suspected foul play and told her brother to take the body 
to Gudalur and conduct a postmortem. Since they couldn’t afford the 
expenses involved and would have to wait for days to get the body 
back, her brother went back home and buried the body. 

A scared Chunda finally told this episode to their relatives after San¬ 
tha’s death. Following the instructions of Wayanad district Police 
Superintendent, the Bathery Circle Inspector V. C. George came to 
Cheeral and took a statement from Chunda. Even though the police 
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searched the house and clinic premises of the accused they couldn’t 
find anyone. 

Santha’s brother Soman in a written complaint to the Chief Minister 
requested to investigate Santha’s death and take action against the 
accused. It is written in the complaint that his sister who was working 
in a hotel for 10 years became pregnant after being sexually assault¬ 
ed and was murdered consequent to termination of her pregnancy. 

Since Santha had clearly named all the people who assaulted and 
forcefully took her to the clinic in the petition, it is requested to imme¬ 
diately arrest the accused. 

The Kerala State SC/ ST Ambedkar Samithi President Satish Chan- 
dran Puttad insisted on taking into custody without delay all the ac¬ 
cused responsible for Santha’s death. 


Kerala Kaumudi, 1997 July 5 


Santha’s murder: clinic owner arrested 

Bathery: Police have arrested a native from Panthalam, Ranganathan 
alias Rangan (51) in connection with the murder of Santha. Santha 
from Vendal adivasi colony was subjugated to illegal abortion in a 
clinic in Moolankavu run by this Rangan. 

Rangan has been missing after the controversial death of this young 
woman. The deputy superintendent arrested the accused who was 
picked up from Panthalam. He had carried out an extensive search 
in and around Moolankavu Muthanga area with Circle Inspector C. 
V. George. Police confirmed that Rangan’s main activity was illegal 
abortions and would charge around Rs. 3000 to Rs. 5000 for each 
case. 

Quite a number of such cases would come to this clinic in Moolanka¬ 
vu. Afterthe death of Santha from Vendal colony the body was quickly 
cremated even without doing a postmortem. The villagers had formed 
an action council demanding an investigation on the woman’s death 
and also to catch the accused. 


Malayala Manorama, July 14 


Adivasi woman doused with petrol and killed: police trap the 
accused 

Kalpetta: The police have caught the accused in a case where a 
young woman was taken to a coffee estate and burnt alive after pour- 
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ing petrol on her. Nirmala known as Koori (24) from Thekkumthara 
Kolanjeri Paniya colony was brought to the kainatti 19 mile coffee 
estate doused with petrol and set fire. Police have trapped Nirmala’s 
neighbor Mannangari Jayaraj (24) in connection with this case. 

Nirmala’s burnt body was found in the estate last Monday. On Tues¬ 
day the body of this woman who was 7 months pregnant was cremat¬ 
ed in the plantation itself as an anonymous dead body. 

Nirmala is the daughter of Mammi and Chippi from Kolanjeri Paniya 
colony. On 22nd Saturday they had lodged a complaint at the police 
station claiming their daughter was missing. After Kalpetta Deputy 
Superintendent of police P. K. Haridas carried out an investigation, it 
was known that Nirmala’s neighbor Jayaraj was accountable. 

Newspaper reports about the anonymous body found in the estate 
had mentally disturbed Jayaraj. When the police sensed this he was 
put under observation. After this the investigation progressed with 
the conclusion that Jayaraj was culpable. Deputy Superintendent Ha¬ 
ridas said that the day Nirmala went missing Jayaraj had taken her 
to a doctor at Meenangadi. The doctor sent them back and refused 
to do the abortion because she was already in the third trimester of 
pregnancy. When Nirmala informed the doctor that Jayaraj was re¬ 
sponsible for this he became very angry. 

Bearing this hatred in mind Jayaraj brought back Nirmala to Kalpetta. 
He took her for a movie and told her that he will wait for her at Puli- 
yarmala after the show got over. After giving her instructions he went 
home. 

Jayaraj came back with some medicines his mother had used for her 
epilepsy. He mixed it with fruity and also collected one and a half litres 
of petrol. Together with Nirmala he reached the coffee estate. After 
some time he gave her the drink and soon she became unconscious. 

The Deputy Superintendent of Police informed that soon after Jayaraj 
poured petrol over Nirmala and burnt her alive. 


Mathrubhumi, 1997 November 24 

An adivasi girl’s search for justice with an infant 

Sultan Bathery: An adivasi girl, who was seduced, made pregnant and 
abandoned by a young man, is awaiting justice with a small baby, 
after registering a complaint against him. She is distressed and con- 
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cerned because though it’s been a few months since she lodged the 
complaint, the police haven’t taken any action. The young girl and 
her baby have been brought to the Bathery taluk hospital because of 
poor health. There are scabs all over the baby’s body as a result of 
malnutrition. 

The Kerala Harijan Samajam administrators took the initiative to 
bring the mother and her baby to the hospital. It is Kakku’s daughter 
Radhamani from Odappallam paniya colony who is admitted with her 
4month old baby boy. 

The girl says that her neighbor would continuously harass her and 
when she refused to comply with his demands forced her into a sex¬ 
ual relationship. Once while coming back from her neighbor’s house 
this guy dragged her to the nearby plantation raped her and when she 
shouted for help, threatened to kill her. Later on he promised to marry 
her and continued a conjugal relationship with her. Finally when she 
became pregnant he steered clear of her. Even though a complaint 
was registered with the Mananthavady special police who is actually 
investigating atrocities against adivasi women, there is criticism that 
even the special squad tried to expunge the case without proper in¬ 
quiry. 

There is an allegation by the all Kerala SC/ ST Samajam District Sec¬ 
retary 0. G. Chandran and Kerala Harijan Samajam District President 
Satish Chandran Puttad that the accused has properly influenced the 
police so as not to go ahead with the case. There has been no action 
taken even though a complaint against the young man for rape and 
sexual assault has been given in writing. Satish Chandran pointed 
out that even though the accused is still in Odappallam the police 
claim he is missing. Radhamani gave birth to a baby boy in Bathery 
government hospital. The baby is now 4 months old. Both mother and 
child are sick and starving. Radhamani’s body is swollen and so is 
the baby. She is demanding that the man responsible should provide 
adequate support and protection for the child and herself. The Kera¬ 
la Harijan Samajam and the all Kerala SC /ST Samajam have come 
forward to help and support Radhamani and her baby. The Harijan 
Samajam has demanded to take into custody the man responsible for 
Radhamani’s condition immediately. 

Kerala Kaumudi, 1996 October 9 
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Statement of proof collected by Human Rights Commission 

Mananthavady, March 4: Human Rights Commission Chairman Jus¬ 
tice Fatima Begum and Kerala High Court Judge Justice K. K. Usha 
visited the unwed mothers of Thirunelly. They collected evidence from 
almost 40 women at the Thirunelly forest guest house. The adivasi 
women spoke about their own shocking experiences in the presence 
of the Human Rights Commission. 

The Commission visited almost fifteen adivasi families in the Appap- 
para adivasis colony and tried to understand the problems faced by 
them. They even visited the Panchasarakolly Priyadarshini tea estate 
where adivasi from Wayanad were relocated on the pretext of releas¬ 
ing them from bondage and slavery. Many unwed mothers were living 
there after being promised work. But many had already left the area 
because of inadequate wages and constant harassment from social 
miscreants. The commission collected evidence from the remaining 
women. Though this project was started for the benefit of the adivasi 
people, the concerned officials are not willing to provide even the 
minimum wages. The workers exposed a wide range of problems in 
the project in which the Collector was the Chairman and the Sub-Col¬ 
lector the Managing Director. In the past there was even a complaint 
that corruption was rampant under this development project. 


Deshabhimani, 1995 March 5 


Survey on adivasi unwed mothers 

Thiruvananthapuram: The scheduled caste-scheduled tribe welfare 
committee of the legislative assembly has asked the government to 
conduct an extensive survey on adivasi unwed mothers. The commit¬ 
tee has recommended that the government should bearthe complete 
expenditure to carry out DNA tests to prove the paternity of children 
born of these sexually exploited adivasi women. The committee has 
presented its seventh report regarding this in the legislative assem¬ 
bly and also to the scheduled caste-scheduled tribe welfare minister 
K. Radhakrishnan. This was informed in a press meet by the secre¬ 
tary C. P. Balan Vaidyar. 

The committee pointed out that most of the adivasi women who are 
forced to put up with this social evil are also suffering from sexually 
transmitted diseases. The health department has been directed to 
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be vigilant because, it would be impossible to control if it spreads 
in cases of fatal diseases such as AIDS. It should also be examined 
whether to organize separate civil courts (adalat) under the aegis 
of women’s commission to handle the numerous piled up cases of 
these adivasi women. As a part of rehabilitation work adivasi wom¬ 
en should be given land and necessary farming implements. Balan 
Vaidyar expressed his opinion that the sexual exploitation faced by 
adivasi women is an insult to the literary and political conscience of 
the Indian state celebrating its 50th year of independence. He also 
pointed out whatever report the committee has prepared after vis¬ 
iting few adivasi centers in Palakkad, Wayanad and Idukki districts 
shows only a fraction of the real exploitation happening in this area. 
In Wayanad district alone there are more than 400 adivasi mothers 
condemned to give birth to fatherless children. 

The committee informed there are also several incidents of adivasi 
women forced into prostitution in the pretext of providing work as 
house maids. The committee members K. A. Chandran, M. Narayanan 
(Hosdurg) also participated in the press meet. 


Madhyamam, 1997 December 20 


An insult to the progressive state of Kerala 

Kalpetta: The parliamentary committee for scheduled caste/sched¬ 
uled tribe has expressed the opinion that the unwed adivasi mothers 
of Thirunelly and Attapadi discredit the view of a progressive and lib¬ 
eral state of Kerala. This blemish or disgrace on a state, so advanced 
in terms of education and literacy, should be removed immediately. 
This needs a collective and joint effort. The committee was talking to 
the media at Kalpetta after collecting evidence about unwed moth¬ 
ers from Mananthavady and Sultan Bathery. All political parties as a 
group should take a stand so that such incidents will not take place 
in the future. But the truth is that this collective effort won’t happen 
because the politicians do not need the votes of these women. Iron¬ 
ically it is the so- called respectable people in the society who are 
creating these unwed mothers. They are the only people eligible to 
cast their vote as well as their wealth. Politicians need both. Hence 
they are careful not to create any ill feeling amongst them - alleged 
Balan Vaidyar. 
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The committee is viewing the problems faced by these women with 
guilt and remorse. They should have intervened and arbitrated long 
back. If the criminals had been punished in many cases a large num¬ 
ber of unwed mothers wouldn’t have happened. 

The maximum number of unwed mothers is in Wayanad. Palakkad 
stands second. There should be a special court in Wayanad to handle 
their problems because these women are not getting adequate legal 
protection. 

Many projects aimed at rehabilitating the adivasi women are not 
meeting their objective. The government is spending crores for the 
welfare of the scheduled tribe people. The unwed mothers should be 
removed from their colonies and rehabilitated. They should be given 
adequate land and sufficient material provisions to earn a livelihood 
through farming. Proper monitoring should be done to keep track of 
their activity. 

The exact number of unwed mothers in Wayanad is still not known. 
Survey is still going on in Mananthavady and Sultan Bathery taluk. It 
should be completed quickly. After that rehabilitation should be done 
resourcefully. 

DNA tests to determine paternity should be conducted. The govern¬ 
ment should do the needful and all officials should cooperate with 
this. Liquor is flowing into the adivasi colony from the neighboring 
states. The adivasi is in a condition where they cannot do without 
liquor but can easily go without food. By pretending love and by pro¬ 
viding money adivasi women are made pregnant. Illegal and crude 
abortions are rampant. The outside world is not even aware about the 
number of deaths happening as a result of this atrocity. 

The parliamentary committee members said that they are seriously 
looking at the problems of these women and will submit a report in 
the next meeting. It is expected that the present government will take 
a creative and resourceful position in this matter. 


Mathrubhumi, 1997 November 5 


Majority of unwed mothers are from the adiya community 

Kalpetta: The District Collector Devendra Kumar Singh said that most 
of the unwed mothers in Wayanad are from the adiya community. 
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Out of 99 women from Thirunelly Grama Panchayat 73 are from this 
community. The remaining 11 are from the paniya caste, 7 kattunay- 
ikka women, 6 kuruman and 2 kuruchiar. Most of them are between 
25 and 30 years. The Collector was talking after getting approval 
from the working group for the rehabilitation project. 

Even though the unwed mothers are scattered around in the district, 
the maximum number is in Thirunelly Panchayat. Taking this com¬ 
monly known fact into account an attempt to find the unwed mothers 
in this area and to understand their social and economic status was 
done. By the survey 99 women were spotted. It was on the basis of 
this survey their socioeconomic status was identified and a project 
was prepared to rehabilitate them, the Collector explained. He made 
it apparent that the number of unwed mothers is increasing because 
of unemployment, indiscipline and illiteracy among them, socioeco¬ 
nomic backwardness as well as the criminals getting away scot free 
without being penalized. 

Apart from being subjugated in many areas sexual exploitation is the 
main problem amongst the adivasi women of Wayanad. It is assumed 
that as a result the number of unwed mothers is on the higher side 
here but an accurate number is not yet available. This definitely is a 
social calamity. Most of these women are those who have become 
pregnant due to external influence and temptations. They can be 
saved from these manipulations by financial assistance and devel¬ 
oping self dependency. It is extremely important to create self aware¬ 
ness among them. 

Out of the 99 mothers identified in the survey 60 do not have a house 
of their own. For those who do not have any land or a house, both 
should be made available. Financial assistance is available with the 
various departments of the village and block Panchayat to build 
houses for scheduled tribes. The intention is to collect a share of 
this and build houses for the unwed mothers on a Panchayat level. 
Rs. 3.2 lakhs would be required to build houses for the 60 homeless 
women, the Collector clarified. He said that there will also be various 
projects to provide financial assistance so as to generate a regular 
family income with it. 

It is important to create awareness among adivasi girls so that they 
don’t get exploited. The Collector made it clear that the main purpose 
is to organize self awareness programs with the colonies as focal 
points by involving voluntary organizations, social workers, all polit- 
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ical leaders and government officials. He also mentioned that there 
should be a conscious effort to send the children of these women 
to school. There is no financial security for the unwed mothers. As a 
result their children are forced to work at a young age. Even though 
there is a pre-metric hostel in Thirunelly with housing facilities, chil¬ 
dren do not make use of it. Action will be taken for the children to stay 
there, study and make good use of hostel facilities. 

The Collector believes that if appropriate and rigorous legal action is 
taken it would be possible to reduce the number of unwed mothers. 
Men who abuse and take advantage of adivasi women will be de¬ 
tected and punished. For that the police should take responsibility to 
identify the people, charge cases and take them to court. With them 
Panchayat members and social workers should also make inquiries 
whether the police are fully implementing their work. This social prob¬ 
lem can be controlled if the police investigate earnestly, seize the 
criminals and bring them to court - said the Collector. He was very 
optimistic and expressed hope that projects worth Rs. 30.77 lakhs 
planned for the rehabilitation of these 99 unwed mothers of Thirunel¬ 
ly Panchayat would be executed before March 1998. 

Mathrubhumi, 1997 May 12 


Action taken by women’s commission: A turning point 

Kalpetta: The action taken by the State Women’s Commission to 
collect the blood samples of unwed mothers, their children and the 
accused to conduct DNA tests will help impede the uncontrolled in¬ 
crease in the number of unwed mothers in the district. 

The main reason for this increase was the belief that the accused 
would go scot free without getting reprimanded. Usually the adivasi 
women victims of sexual abuse are not willing to do paternity tests 
because of their ignorance about legal issues and their inability to 
bear the legal expenses. But with the active participation of the wom¬ 
en’s commission, adivasi women are voluntarily approaching them 
with their complaints. People working for the welfare of the adivasi 
pointed out that if the accused are punished in the 2 cases in which 
the woman’s commission had collected the blood samples for DNA 
test, more adivasi women would come forward with their grievances. 
For the past 6-7 years adivasi organizations have been raising their 
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voice to conduct DNA tests to solve the problems of adivasi mothers. 
But the officials backed out saying that each DNA test would cost 
more than Rs. 50000 in Hyderabad. It was when this facility started 
in Trivandrum that the women’s commission took blood samples for 
the first time from Wayanad. 

The maximum number of unwed mothers is in Wayanad. The angan- 
wadi teacher has given evidence in the presence of the legislative as¬ 
sembly committee for scheduled caste/tribe that in ward no. 1 of the 
Panchayat itself there are 47 unwed mothers. Taking into account 
the growing number of unwed mothers of Thirunelly Panchayat, the 
District Collector has submitted Rs 30 lakhs rehabilitation project to 
the government. 

A number of voluntary organizations have estimated the number of 
adivasi mothers in sultan Bathery, Mananthavady and Vythiri taluk to 
be around 1000. All of them are victims of exploitation by policemen, 
government officials and landlords. 

The parliamentary committee on scheduled caste/tribe last month 
spoke out that the unwed adivasi mothers of Wayanad is an insult to 
the progressive and liberal State of Kerala. 

Madhyamam, 1997 December 11 


Adivasi unwed mothers: blood samples taken for analysis 

Kalpetta: As a result of the complaints given by the adivasi women, 
the Women’s Commission has sent the blood samples from two cas¬ 
es for DNA analysis to the Rajiv Gandhi Memorial Hospital, Trivan¬ 
drum. The Women’s Commission Director Dr. Alexander Jacob was in 
Wayanad yesterday for this purpose. 

As a result of the complaints given by these women the women’s 
commission had requested the plaintiffs as well as the defendants 
from 10 cases to be at the Kalpetta government hospital to collect 
evidence. But only people from 5 cases attended. 

Blood samples have been collected for the DNA test from two com¬ 
plainants, their children and those accused as the child’s father. They 
arrived at a settlement for the other three cases. 


Madhyamam, 1997 December 9 
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Controversy over official statement 

Kalpetta: Paternity cases of the unwed adivasi mothers in Wayanad 
have become controversial. The district authorities stated that none 
of the adivasi women have submitted complaints requesting DNA 
tests to establish the paternity of their children. At the same time the 
women’s commissions in a sitting conducted in the third week of Sep¬ 
tember at Mananthavady affirmed in a press meet that in Thirunelly 
Panchayat itself there are around 75 existing paternity cases to be 
settled. The statement of the district authority has lead to disagree¬ 
ment and protest between the leaders of the adivasi organizations. 
The Women’s Commission had also made it clear that since there is 
adequate facility in Trivandrum to conduct DNA tests, a special group 
will soon arrive in Thirunelly to collect the blood samples and send 
them for analysis. 

Voluntary organizations working for the welfare of the adivasi have 
stated that there are more than 100 adivasi unwed mothers in the 
district. Though most of them are notwillingto give complaints, being 
intimidated by the criminals, many have given a statement of proof 
with the women’s commission. Adivasi leaders condemned the dis¬ 
trict administration’s attempt to prove that there were no complaints 
in spite of having knowledge about it. They said these types of state¬ 
ments will weaken the adivasi women psychologically and pull them 
back from providing more evidence. 

Madhyamam, 1997 October 20 

Adivasi women: exhausted and fed up of complaining 

Kalpetta: Adivasi women are disillusioned and fed up of being a spec¬ 
tacle in front of those who have come to take note of their complaints. 
They don’t want to be a part of this drama and have appealed not to 
call them again. This is the only request of these unwed mothers who 
are tragic victims of sexual exploitation. It can be for this reason that 
they refused to lodge their complaints once again in the presence of 
the action study group delegated by the people’s council for social 
justice. 

It was last week that the action study group reached Wayanad. The 
study group was present on Saturday morning 11 AM onwards at 
Thirunelly pre- metric hostel and the same day from 3 PM onwards 
at the Muthanga tailoring center. Though they had come to listen to 
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the grievance of these women and study their problems, the program 
wasn’t successful because of a lack of cooperation from the adivasi 
women. Ex-government senior secretaries Madhava Menon, admin¬ 
istrative officer Bhaskara Menon, Aravindaksha Menon, Abdul Salam 
etc. were the members of the action study group. From Thirunelly 
Panchayat itself, which according to the government records has 
more than 280 unwed mothers only three came before the commit¬ 
tee. Not even one adivasi woman from Muthanga came with a com¬ 
plaint. There is nothing surprising in the adivasi women and voluntary 
organizations boycotting the program because they were objecting to 
this routine customary scheme of standing in front of various commit¬ 
tees numerous times. 

What have these unwed mothers achieved is an unanswered ques¬ 
tion, even when the complaints which began years back are still 
continuing. These women were given many promises by the various 
committees that had come to study their problems. Lots of govern¬ 
ment vehicles ran helter skelter on behalf of these women and much 
money was spent in their name. It was of no use for them. The first 
survey in Wayanad was done when Michael Vedashiromani was the 
District Collector. It was done with good intention. Hundreds of adiva¬ 
si women with their babies took part in the first camp. Various wom¬ 
en’s associations and even anganwadi teachers helped in locating 
the women and in bringing them to the camp. The main requirement 
of the mothers who came there was to attain a job so as to bring 
up their children. The Collector sincerely prepared various proposals 
recommending self employment schemes for them and forwarded 
it to Trivandrum. Soon after, the Collector was transferred from that 

place. What happened after that was just endless statements and 
empty declarations. 

The women’s welfare board from Delhi and the enquiry committee 
from Trivandrum came after that. The adivasi women hoped that at 
least they would do somethingforthem and expectantly came forward 
with their complaints. The legislative committee had given a report to 
the government that no action was taken on behalf of the complaints 
given by these women. If the government had taken into account with 
sympathy the report of the committee that had left after listening to 
the moving stories of how they got exploited, cheated, they wouldn’t 

have to face the tragedy and shame of repeatedly standing in front of 
various committees as museum exhibits. 

Mangalam, 1994 February 8 
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Job denied for Seetha’s daughter 

Thrissleri: There is a complaint that the Tribal Welfare Department is 
denying justice for Rajini (18) the eldest daughter of adivasi woman 
Seetha from Appappara colony who died after undergoing abortion 
3 years back. After Seetha’s horrifying death her story of suffering 
and misery had come out in the media. The tribal department itself 
took initiative and appointed her as an ayah for daily wages at the 
Thirunelly tribal hostel. Seetha’s husband who was a social worker 
from Appappara had died earlier. 

There are allegations now that people having connections with the 
department are trying to get rid of Rajini and replace her with some¬ 
one else. If there is any truth in this it would be the most injurious 
and harmful act being done bytheirown welfare department to these 
helpless orphaned children. There is objection all over Thirunelly that 
such actions should be added to the list of crimes carried out against 
the adivasi. 

Fellow citizens are asking, ‘Isn’t there any government machinery to 
help this penniless orphaned family? Isn’t there a way to make per¬ 
manent the ayah’s job for the eldest daughter Rajini?’ people are 
asking, ‘can’t the department which has aimlessly spent crores for 
the welfare of the adivasi without meeting its objective and is still 
searching in the dark, be a good role model at least in this matter?’ 

Mathrubhumi, 1997 July 18 

Abduction attempt on adivasi woman 

Pulpally: An abduction attempt was made on Thampi’s daughter 
Sheela (18) from Erulam Kottakolli Paniya colony by a jeep driver from 
Erulam last day. Sheela was walking back to pulpally after work when 
the jeep driver persuaded her to get into the vehicle near Pulpally 
Juma masjid. He told her that he was going towards Erulam and that 
he would drop her there. Since the driver was known to her, Sheela 
told him to drop her at Pulpally town and got into the jeep. When they 
reached the town the driver refused to stop the vehicle. Even after 
requesting many times it seems he refused and the girl jumped from 
the jeep when it reached the tempo/tractor stand at Pulpally. The 
driver drove off without stopping. The injured girl was taken to the 
hospital by the other drivers. The girl who was admitted to the Pulpal¬ 
ly community health centre has injury to the head and legs. Police are 
investigating this incident. 

Madhyamam, 1997 may 30 
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Rigorous imprisonment for harassing an adivasi woman 

Kalpetta: The Wayanad sessions court has ordered 10 years rigorous 
imprisonment and a fine of Rs. 10,000 to a youth in a case where 
a deaf and dumb adivasi woman was sexually harassed and made 
pregnant. Wayanad district and sessions Judge M. Govindan passed 
the verdict on Pachath Jabhar (28) from Cheeyambam in a case for 
harassing an adivasi woman from Kottakolli colony in Erulam village. 
The fine amount should be given to the plaintiff. The accused is mar¬ 
ried and has a child. It was the kenichira police that had taken this 
case on 30th January 1995. The girl who was working as a maid in 
the house of the accused, made her believe that the woman’s parents 
had married her off to him. Consequently she was forced into a sex¬ 
ual relationship and made pregnant. The girl submitted a grievance 
2 months after the child was born. The Mananthavady special mo¬ 
bile squad after investigations presented a charge sheet. It was one 
of the rare cases in which they had to depend on sign language for 
the cross examination. The plaintiff who was also illiterate explained 
the incident in sign language. It was A. K. Abdul majeed a teacher in 
Kozhikode deaf and dumb school and now working as a clerk in the 
Kozhikode R. T. 0. office who helped the court and the police in deci¬ 
phering the sign language. 

The adivasi woman’s parents had defected during the cross examina¬ 
tion. Out of 18 witnesses 13 were cross examined. Special Prosecutor 
N. Khalid Raja was in attendance for the state. 


Madhyamam, 1997 June 28 


Rogues who abduct adivasi women 

Kalpetta: Adivasi girls from Wayanad are extensively taken away for 
prostitution. They are seduced and smuggled to the brothels of My¬ 
sore and Bangalore. 

An attempt to abduct three kattunayikka women from Pulpally failed 
when some Shastra Sahithya Parishad personnel working with the 
adivasi community became suspicious and questioned them. The 
women were Janu from Veliyambalam colony and Kamalam and Boli 
from Kandamala colony. 

They were put in a bus leaving for Bathery. The Parishad worker be- 
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came suspicious when they saw well dressed men in pants and shirts 
buying tickets for adivasi women. The young men got angry when 
questioned. When the local people interfered the man said he was 
going to marry one of them and was taking her to his place Trichur 
and the rest were just accompanying her. 

The natives then asked him ‘why not get married in Pulpally itself?’ 
He was not agreeable to that. Hereafter the people handed over the 
adivasi women and the young man to the police. The man could break 
away from the case with the help of his friend who had influence over 
the police. The guy of course amended his marriage proposal. 

The bride in this story is Boli. Veliyambalam colony is a little away from 
Kandamala colony. All three are friends. Janu’s sister Devu said that 
both Janu and Kalli had started off in the morning saying that they 
were going for Boli’s wedding and the groom would come to Karimath. 
This was the only information they had given and didn’t say who or 
from where the groom was. 

None of the women were available while on a visit to the colony on 
Tuesday to find out about this incident. Devu explained that they have 
gone to Karimath to take photographs as demanded by the police. It 
seems Janu and Kalli had told Devu that they have to report at the 
police station every day. 

Janu was living with Devu and her husband after her parents passed 
away. Kalli is their relative. All three women were around twenty years 
of age. 

In another incident it was when the Mananthavady Assistant Collector 
P. Marapandyan intervened that a sixteen year old girl was released 
from a brothel in Mysore where she was sold off. The girl was reha¬ 
bilitated and given a job at the Priyadarshini tea estate. It was a me¬ 
chanic named Raju from Bathery who had cornered the girl. Another 
guy Babu accompanied them from Gudalur. After using her for their 
sexual needs they took her to a brothel run by Mahadevi Amma in 
Ullin Beethi near Mysore and sold her. 

The girl was saved when the Mysore Police came to know about this 
incident. Raju manipulated the girl by offering some money to her 
parents because they were extremely poor. No action was taken by 
the Kerala Police in spite of registering a case. The crisis died out 
there itself. 

Adivasi women in large numbers from Patalakolli Naikka colony, Pul- 
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pally paniya colony, Karapuzha project area and colonies near puthur- 
vayal A. R. camp are ending up in prostitution. Brokers and pimps who 
are mostly from outside Wayanad district are in constant touch with 
the people here. 

The parishad workers say that the clubs operating in Pulpally are 
used as the hideouts for these brokers. After sundown these clubs 
that run with the support of the local police turn into bars and broth¬ 
els. According to them even police officers are partners in this activity. 

The brokers manipulate the adivasi women and bring them under 
their control by exploiting their fascination for movies and dresses. It 
is easy to seduce these girls who come in groups to the city to watch 
movies. The poverty and starvation rampant in the adivasi colony cre¬ 
ate an ideal setting for their scheme. There are also devious people 
who trap the girls by providing liquor and drugs to their parents. 

The aristocracy and traditions which were a part of adivasi life in the 
past, is still an obstacle for them to acknowledge and take back a girl 
whose life is destroyed by these scoundrels. Hence once the girl gets 
trapped she is sure to be a permanent prey for the brokers. 

The agents or brokers are roaming without any hindrance around the 
colonies in Wayanad and this has been brought to the attention of 
the Tribal Welfare Department. But their question is how to end this 
crisis. Once, a Tribal Welfare Officer with the help of the locals tried to 
drive away these people from Palakolli Naikka colony. But the brokers 
prevailed. 


Malayala Manorama, 1988 May 26 
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